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Scope

The aim of Association for the Study of EthnoGeoPolitics (EGP) is to further the study
of and teaching on the cultural, social, ethnic and (geo-)political characteristics,
processes and developments in different areas of the world, at universities, institutes
and colleges in and outside the Netherlands. The association’s peer-reviewed and
open-access journal Forum of EthnoGeoPolitcs and our new publishing house
EGxPress is above all intended to elicit analytic debate by allowing scholars to air
their views, perspectives and research findings—with critical responses from others
who may hold a different view or research approach. One can submit manuscripts—
main articles (peer-reviewed), critical responses (published peer-reviews), short
articles and/or book reviews—to info@ethnogeopolitics.org. We charge no fees for

any of the submitted and/or published manuscripts. See www.ethnogeopolitics.org

about the association’s foundation, founding (editorial) board members, aims,
activities and publications—and particularly the freely downloadable copies of the

journal’s issues.
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Editorial Board
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Senior Editors:
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Mojtaba Shoeibi, PhD political geography, Tarbiat Modares Univ., Iran (Persian section)

Associate Editors:

Servet Sahin, Free University of Amsterdam & Treasurer EGP

Dr. Oybek N. Makhmudov, University of Uzbekistan, Tashkent (Russian section)
Dr. Marat Iliyasov, University of St Andrews, United Kingdom (Ibid)

Assistant Editors:

Prof. Jia Haitao, Department of Political Science & IR, Jinan University, China
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Inclusion & Intercultural Learning (IEM), Bonn, Germany (Spanish & German sections)
Samira Orudzheva, MS sustainable development, Bartlett Faculty UCL, UK (Russian
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** * Call and Guidelines for Contributions * * *

Our journal is also ready to receive contributions in Russian,
German, Spanish and other non-English languages (though all require
English abstracts). The Editorial Board does not apply a strict
wordlimit, but we prefer full-fledged research articles of no more
than 10,000 words. We also welcome short analytical articles, book
reviews, review essays, and opinion pieces. We charge no fees for any
of the submitted and/or published manuscripts. We provide Open
Access in accordance with our Creative Common License policy which
can be consulted on our website.

Regular contributors may get a guaranteed space in future issues of our
journal, with a recognisable header like ‘Dorsey’s Column’ for James M.
Dorsey’s contributions. It does not necessarily mean that we approve
of everything that these contributors may say. The contributors
themselves are responsible and accountable for their statements.

Furthermore, we welcome contributions for special issues on common
themes, like the one on Human Security in our Winter 2015 issue.
Association of EthnoGeoPolitics is willing to (re)publish through or
new publishing house EGxPress special issues in book form—and
publish monographs and other manuscripts in book form as well.

Research essays—particularly so-called ‘Main Articles'—undergo
rigorous peer- review from at least two peer-reviewers. Extensive
(book) review essays that have undergone such review as well, are also
considered Main Articles.

We welcome and publish open comments i.e. critical responses—
particularly those of peer-reviewers—in order to encourage feedback
and debate. These responses can be anonymous if their authors wish
so. Still, we encourage them to publicise their names under their
contributions, as the latter will thus become better citable, referable
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and indexical as sources and publications.

Of course we at the Editorial Board decide whether or not to publish
(excerpts from) peer-reviewers’ comments, based on considerations of
utility and usefulness for ongoing debate. Thus the absence of
published peer-reviews and comments does not mean that these do
not exist; thus some peer-reviews are not published because their
comments have been addressed by the author in his or her
contribution. To reiterate, Main Articles have undergone generally two
Or more peer-reviews.

The Editorial Board may publish some of the later comments on
published contributions as critical responses (maximum 3,000 words)
in one or more subsequent issues of the journal. Extensive critical
responses with source references may be published as full-fledged,
separate research articles.

For each submitted manuscript, please supply your full name,
academic and/or other professional titles and affiliations, address(es)
and other contact details, as well as your research specialisms and any
major publications.

Please submit these details with your manuscripts at
www.ethnogeopolitics.org/contact-2, or to info@ethnogeopolitics.org.

See for more details on the submission process of main articles, critical
responses and other manuscripts
www.ethnogeopolitics.org/publications.

We thus welcome your contributions, ranging from articles to
transparent reviews and comments on these articles.
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Editorial

Towards a Fair Practice of Academic Publishing:
Innovative Practices for Authors and the
Audience in the Field of EthnoGeoPolitics and
beyond

Babak Rezvani & Caspar ten Dam

One of the main objectives of our journal Forum of EthnoGeoPolitics
(FEGP)—from the present issue onwards in a new, smaller page-size
format—is to give a voice to authors in a fair manner. Despite financial
hardship, FEGP has managed to remain an open-accessed journal
without charging the authors any fees.

The current established practice of academic publishing, and the
policies which many publishers and even universities implement, are
not very fair to authors; the altmetric and bibliometric systems of
performance do not make the situation any better. As a non-profit
organisation, the Association for the Study of EthnoGeoPolitics (EGP)
opposes the exploitation of scholars and at the same time wants to
encourage and facilitate academic research and review papers as well
as analytical articles, in many languages, freely available to a broad
audience.

The current practice of academic publishing harnessed by bibliometric
systems is particularly unfair to scholars whose subject matter has a
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smaller audience or whose institute is internationally less renowned,
and in general to those who do not speak English as their first language
or are bilingual in it at a native level. Counting India within this
category of Anglophones, still about two thirds of humanity are no
native speakers of English. This is an undeniable fact.

Even though not all publications of EGP are free (such as its book
publications through its publishing house EGxPress), EGP intends to
remain true to its aims of reaching a large audience and fairness for the
authors. Large publishing companies usually offer a tiny percentage of
incomes to the author as royalties after hundreds of copies are sold.
EGP prefers other models and offers a higher percentage of the
revenues acquired from the sold copies to the author.

In order to respect author's ownership and at the same time protecting
the intellectual properties of EGP and authors both, EGP has a shared
Copy Rights policy (see further the recurrent section ‘Call and

Guidelines for Contributions’ in our journal’s issues).!

To reiterate, after submitting an article to FEGP the author shares its
copyrights with EGP. EGP may reuse the material freely and the author
may do the same after prior notice to EGP and a statement in the new
article that it has been published earlier in FEGP or another
publication of EGP.

The authors may submit their own earlier published material to FEGP
when they have its copyrights or have the permission of the copyrights
holder, and should cite the original publication. One reason that we
allow this practice is to enable the author to reach a broader audience.
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As one of the main goals of FEGP is to encourage and facilitate debate
and discussion, we hope to offer a venue for further debate and
discussion and hope to receive new perspectives. FEGP publishes also
any letters to the editors and short commentaries.

Getting published in FEGP, an open-comment and transparently peer-
reviewed journal, reflects the high, thought-provoking quality of the
contributions in question. Nevertheless, it does not mean that the
author’s views and conclusions are endorsed by FEGP's editorial board.
Our board thus tries to keep the journal as a politically neutral
platform—despite the often highly charged and sensitive subject
matter as typical in the emerging field of ethnogeopolitics.

Everyone is entitled to his or her views and may express it on his or her
own title. FEGP neither endorses nor takes responsibilities for authors’
statements and views. FEGP publishes any article as long as it does not
contain rude language, instigate violence or insult people based on
their religion, language, ethnicity, skin colour or nationality. The only
criteria to be published in FEGP are the quality of arguments in general
and the robustness of research methods and results in particular. All
articles in FEGP should meet these professional quality standards.

We have to say that we do not oppose bibliometric and altmetric
calculations and lists per se. However, we do opine that they do not
capture all indices of quality and we find that a better quality may not
always be expressed by a higher index.

For example, a paper with a narrower geographic or thematic focus has
a smaller audience, which may lead to fewer citations, yet such a paper
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is not qualitatively inferior to those with a lot of citations. On the
contrary, subjects with narrower focus usually have a smaller audience
whose expertise is nevertheless often very high. We already have
initiated publishing contributions in languages other than English. All
‘main articles’ in FEGP are peer-reviewed. Although, we yet have to
have more main articles in languages other than English; we do
welcome such contributions.

As our readers may notice, we have brought some changes in the
layout of our journal and have adjusted it to a size more common for
journals and books. A main obvious reason for this reduced layout-size
is that it is conducive to purposes of storage and indexing at libraries.
Amongst other reasons, this size is more easily readable in tablets—
and two pages could be printed on one regular page when one needs a
paper print of it. As a progressive journal we would like to take our
responsibility in adopting a sustainable mode of development and
protection of natural resources.

As we try to enhance our visibility and user friendliness to the reader,
we may still bring some further changes to our layout. One advice that
we often get is to distinguish clearly between citable and non-citable
items, in order to enhance our altmetric and bibliometric indices (and
possibly also impact factor). However, in our vision all articles are
citable and citing them depends on their usefulness for the argument
of the articles and authors that cite them.

Another, practically parallel advice we get is to make distinct sections
for peer-reviewed and non-peer-reviewed articles. Yet we must point
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out that the peer-reviewed and non-peer-reviewed articles are already
clearly distinguished by the addition of super-titles like ‘Main Article’
atop of these. Another advice is to distinguish sections based on the
language of articles. It still remains to be decided whether we will
introduce (sub-)sections and reorganize our journal accordingly.
Although we are aware of some arguments that such distinctions may
enhance readership and citation, we still cannot fully agree with these
as solid arguments. Nevertheless, we do not exclude these or any other
kinds of reorganisations of our journal in the future, if it happens to
enhance FEGP's visibility, readership and hence reputation.

As said before, becoming more reader friendly is a valid argument to
reorganize our journal differently and we welcome any suggestions in
this regard—Dbe it visual, organisational or conceptual.

Be that as it may, it remains to be seen if FEGP alone can change the
current, all-too-often lopsided, indeed exploitative practices of
publication in academia. At least we do our best to change or at least
modify these practices towards a fairer system for both authors and the
audience. We certainly hope that more journals and publishers—and
indeed universities and research institutes—accompany us in this
effort.

Babak Rezvani, Editor-in-Chief & Caspar ten Dam, Executive Editor

September 2019

Endnote

1. See for more details on the submission process of manuscripts to our
journal Forum of EthnoGeoPolitics the section ‘Call and Guidelines for
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Contributions’ in this and other issues, and
www.ethnogeopolitics.org/publications.

NB: do you have any comments on the Editorial? Please send these to
info@ethnogeopolitics.org, or  through the contact form at

www.ethnogeopolitics.org.

DEAH By AADEMIC OVERLOAD -

Advertisement: an “Expert” cartoon by Caspar ten Dam; see www.ctdamconsultancy.com
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Special Article

Seighigi 9 a9

(Characteristics of EthnoGeoPolitics)

3192 S (Babak Rezvani)

Abstractin English ~ This article introduces the (sub-)field of
ethnogeopolitics. Although there is no consensus about the scope and
meaning of geopolitics, an operational definition could be sought at the
intersection of geography and politics or political science. Therefore, we
can tentatively assume that when cultural factors are taken into analyses,
a kind of geopolitics may be ‘produced’ that may be called
ethnogeopolitics. Ethnogeopolitical analyses are often multi-scale and
multi-actor.

It is not the scope of this article to indicate whether geopolitics and
political geography are synonymous. However, certain types of
geopolitics exist in the current authoritative typologies of geopolitics: so
Classical Geopolitics is regarded as different from Critical Geopolitics.
The similarity between ethnogeopolitics and other types of geopolitics
remains to be elaborated as this field is still developing.

One of the scopes of the new Persian section in Forum of
EthnoGeoPolitics is translation of terminology from and to Persian.
Regarding its geographical situation and the history of political
geography and geopolitics in Iran, Persian language studies and
concepts used in them can enrich our knowledge.
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Key Words: Political Geography, Ethnogeopolitics, Geopolitics,
Classical Geopolitics, Critical Geopolitics, Politics, Persian.
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Dr. Babak Rezvani, Research Associate at the Universities of Amsterdam and
Nijmegen, the Netherlands bkrezvani@gmail.com.

Endnote
1. Rezvani. B. (2013). EthnoGeoPolitics and its Forum. Forum of Ethnogeopolitics, 1 (1): 4-6.
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Special Article

SIS S 9495) 9 (ko Sicked 99955 SwiSIb

(Dialectics between Classical and Critical Geopolitics)

SR (oo (Mojtaba Shoeibi)

Abstract in English:  This article discusses about the differences,
similarities, and hence also the dialectics, between classical and critical
geopolitics.

Key Words: Geographical Space, Dialectics, Geopolitics, Classical
Geopolitics, Critical Geopolitics
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Mojtaba Shoeibi, the new senior editor for the Persian section of our journal, is
Ph.D. Candidate and Teaching Assistant at the Department of Political
Geography, Tarbiat Modares University, Iran mshoeibi@modares.ac.ir.
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NB: do you have any comments on Rezvani’s and Shoeibi’s articles? Please

send these (maximum 3,000 words) to info@ethnogeopolitics.org, or through
the contact form at www.ethnogeopolitics.org. These may appear as Critical

Responses in the next issue(s) of the journal. Extensive critical responses with
source references may be published as full-fledged articles. Please supply your
name, contact details, titles and affiliations, including your specialisms and
any major publications.
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(Advertisement)

Photobook Srebrenica Commemoration
by Fred Rohde (photography) & Caspar ten Dam (texts)

SREBRENICA COMMEMORATION & Mars Mira 2015 - 2018

The photobook Srebrenica Commemoration & Mars Mira 2015-2018 is available
in print for just € 20 (incl. average € 5 postal charges). Sometime next year it
will become available in pdf at www.ethnogeopolitics.org/publications.

This photobook (64 pages, ISBN: 978-90-75568-34-9) shows a selection of
photos taken by Fred Rohde of the annual Srebrenica commemoration on 11th
of July in The Hague, the Netherlands in the period 2015-2018. It concerns the
second book publication of our publishing house EGxPress Publishers.

You can order a full print-copy of the photobook by transferring € 20 (VAT-
free) to EGP’s Bank account: NL83 INGB o752 458760 BIC:
INGBNL2A T. a. o. Servet Sahin, Amsterdam, with a reference to “photobook
Srebrenica”—please email your postal address to info@ethnogeopolitics.org

so we can send a print-copy to you.
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Main Article—Developments in the field

Understanding Ethnogeopolitics and its Developments

Babak Rezvani

A much shorter ‘teaser’ version of this essay on the evolution of

Ethnogeopolitics as a multi-faceted and multidisciplinary field of studies,

has appeared in an earlier issue of this journal (see Rezvani 2018: 8).

Abstract

Ethnogeopolitics is a new
concept, indicating an
emerging multidisciplinary
field of research.

Theoretical development of,
and  discussion  about,
ethnogeopolitics as an
academic (sub-)discipline,
are among the main scopes
of Association for the Study
of EthnoGeoPolitics and its

Jjournal Forum of EthnoGeoPolitics. Ethnogeopolitics is a type of geopolitics in

which in addition to traditional political, strategic and economic factors,

attention is paid to cultural factors in particular. Association for the Study of

EthnoGeoPolitics does not necessarily endorse the ideas of all authors who

have used the term ethnogeopolitics. However, it is fair to state that regarding
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the subjects of study and the levels of analysis, ethnogeopolitics is fairly close to
“Subversive Geopolitics” and particularly close to the French school of

“géopolitique interne et externe”. Nevertheless, a typification of
ethnogeopolitics remains the subject of its further development as a (sub-
)discipline.
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Keywords

Geopolitics, Subversive Geopolitics, Géopolitique Interne et Externe,
Levels of Analysis, Critical Geopolitics, Ethnogeopolitics, Political
Geography, Cultural Geography, International Relations

Introduction

Theoretical development of, and discussion about, Ethnogeopolitics as
an academic (sub-)discipline, are among the main scopes of
Association for the Study of EthnoGeoPolitics and its journal titled
Forum of EthnoGeoPolitics. After more than seven years of producing
issues of this journal, it is appropriate to reflect upon the developments
of Ethnogeopolitics. The section “developments”, of which this article
is the first one, serves this purpose.

We hope that we will discuss the development of Ethnogeopolitics
within this section regularly, and preferably annually. This section
should not necessarily be authored by our journals’ editors. In fact, we
welcome contributions of scholars on the said theme, and invite
everyone, from all relevant academic (sub-)disciplines, to contribute to
it. AsI put in the maiden Editorial of our journal, “Ethnogeopolitcs, like
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any other academic field, is dynamic and subject to change and
conceptual and methodological development. A better understanding
of this field can only evolve as time passes. Therefore, we encourage
contributions from academics, policymakers and thinkers—in order to
engender dialogue with each other and with us—which should
contribute to the further development of ethnogeopolitics” (Rezvani

2013: 5).

As 1 put in subsequent publications, "Ethnogeopolitics is a new
concept, indicating an emerging multidisciplinary field of research. Its
definition and scope of study depends much on those of related (sub-
)disciplines, particularly those of geopolitics” (Rezvani 2013: 4; see also
Rezvani & Ilyasov 2017: 7).

The previous quote is from the first article of Forum of EthnoGeoPolitics
published nearly seven years ago. Is it fair to state that
ethnogeopolitics is now an established concept? I tend to answer this
question in the affirmative. Association for the Study of
EthnoGeoPolitics already exists longer than seven years and is
growing. Also, public interest and contributions to our journal
continue to grow.

Indeed, Forum of EthnoGeoPolitics has started to publish also in other
languages than English, such as Russian, Spanish and German, and
also in Persian and possibly other languages in the near future.
Especially Spanish is a useful language, as Indigenous peoples, a lot of
whom are living in Latin America, constitute a main focus of
Association for the Study of EthnoGeoPolitics’ studies.
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Nowadays the term “Geopolitics” is being widely—and perhaps it is
fair to say loosely—used in the media, perhaps as a more elegant
equivalent for international relations, inter-state strategic, security and
even economic relations, and foreign policy. This situation has not
always been so. Particularly in Europe the term Geopolitics was
cautiously avoided owing to its alleged association with German
National Socialism. This current article does not intend to discuss this
issue at length. However, two remarks could be made that disprove
such an allegation: Geopolitics—and Political Geography in general—
is an academic field and not an ideology; and it is remarkable that the
German National Socialist claim that their empire will last 1000 years,
contradicts the organic German classical geopolitical ideas that a state
is an organism which grows but also ultimately dies.

First in 1995, as a student of international relations, I wanted to write a
paper using the geopolitical approach. I was discouraged by others to
do so, and I did not proceed. It was remarkable that in our
intellectually ~excellent Dutch reading book Wereldorde en
Machtspolitiek: Visies op de Internationale Betrekkingen van Dante tot
Fukuyama (World order and Power politics: Visions on International
Relations from Dante tot Fukuyama) (Van Der Pijl 1992), Geopolitics
was discussed using the German term Geopolitik.

However, in 1998 I managed to attend an intriguing course about
Geopolitics, using the book National Identity and Geopolitical Visions:
Maps of Pride and Pain (Dijkink 1996), offered by human geographers
at the University of Amsterdam, among whom the term geopolitics was
regarded and used as a broad, legitimate, and neutral term.
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Gert-Jan Dijkink is a prominent political geographer whose work can
be typified as Critical Geopolitics. I had not yet encountered the term
“Ethnogeopolitics”. However, concentrating on the Caucasus, I argued
that the cultural demographic policies of the Iranian Safavid Empire
and the Soviet Nationalities Policy could be called ethnogeopolitics.

Nevertheless, as the term “Ethnogeopolitics” was not yet an established
term, I was advised to use instead the terms ethnic geopolitics or
simply political and cultural geography in my writings, which I did.
However, later, despite serious objections, and wrong associations, I
decided in the end to use the term after all. One reason was, exactly,
that I did not want a semantically meaningful, and otherwise
academically neutral, term be exclusively used and associated with a
particular stream or school of thought (see below).

Situating EthnoGeoPolitics

What is Ethnogeopolitics? A definition of Ethnogeopolitics is highly
dependent on a definition of Geopolitics. There are no general
agreements about its definition, as different types of Geopolitics could
be distinguished. O Tuathail (2006: 8) distinguishes three types of
geopolitics:  1-Formal—i.e. of scholars’, 2-Practical—i.e. of
policymakers’, and 3-popular—i.e. prevalent among public opinion.

These types of geopolitics are ideal-types and may overlap in practice;
e.g. a scholar may be a member of a policymaking think-tank or a
politician at the same time. Mamadouh (1998: 238-239; 2009)
maintains a quadratic typology. In fact, she disregards—perhaps for
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the purposes of clarity—the popular type and adds explicitly one more
dimension: State-centeredness—i.e. whether the type only regards the
territorial nation-state as the only geopolitical actor or recognizes
more, other kinds of actors (see table 1).

Table 1: Four geopolitical approaches (Mamadouh 1998: 239)
Policy oriented Purely Academic

States neo-classical non-geopolitics,
geopolitics, geopolitics, | political geography
géostratégie,
geoeconomics

Other subversive geopolitics, | post-structuralistic
political géopolitique geopolitics,
actors interne et externe critical geopolitics

Regarding the fact that Ethnogeopolitics focuses on cultural—in
addition to political, strategic and economic—factors, it could be
placed in table 1's bottom row, either in the cell together with
“Géopolitique Interne et Externe” or in the other cell together with
“Critical Geopolitics”.

However, Ethnogeopolitics is not necessarily post-structuralist. In fact,
Ethnogeopolitics’ primary focus is the subject of study rather than its
methodology. The applied methods are largely determined by the

)«

research questions. Hence, ethnogeopolitics’ “place” in the table may

be in either cell, depending on its policy vs. academic orientation.

In addition to the (nation-)state, a typical ethnogeopolitical analysis
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recognizes more actors that could be, and function, at the state, sub-
state or supra-state level. An ethnogeopolitical study may not always
be premeditated by a policy problem. However, regarding their focus
and levels of analysis, ethnogeopolitical studies are often politically
relevant.

It is fair to say that Ethnogeopolitics is closer to the French school of
Géopolitique Interne et Externe of Yves Lacoste’s (see e.g. Lacoste 1993;
1995) and his associates at the journal Hérodote, than it is to Critical
Geopolitics (Mamadouh 1998: 139-141; see also Flint 2006: 3-17).!
However, this issue remains a subject of further development of and
discussion within Ethnogeopolitics as a (sub-)discipline.

Mark Bassin’s 2009 paper titled ‘The Emergence of Ethno-Geopolitics
in Post-Soviet Russia” is perhaps the first English-language paper on
this topic published in an authoritative academic journal. Bassin cites
a number of Soviet and Russian sources and authors, and discusses the
geopolitical ideas and discourse of Vladimir Zhirnovskiy—who
maintains a civilizational geopolitical approach (c.f. Huntington 1993;

1996).

According to Bassin (2009: 137-145) Vladimir Zhirinovskiy’s ideas are
often contradicting and he often (ab)uses ideas of Lev Gumilev.
Gumilev became famous after the collapse of the Soviet Union.
Arguably his ideas serve the Russian geopolitical code of Eurasianism

after the collapse of the bipolar world.

Bassin (2009: 142-143) cites Russian sources that regard the Soviet
Union as an ethnosystem (etnosisterma). It is questionable whether the
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Russians were the first ones who used the term ethnogeopolitics.
However, regarding the Soviet Nationalities Policy and Soviet
preoccupation with ethno-national, and broadly cultural, engineering
it is logical that the concept—or even the term—is used by Russians.

For sure, Association for the Study of EthnoGeoPolitics is not affiliated
with, and does not endorse or represent, the ideas of Zhirinovsky and
other authors cited in Mark Bassin’s 2009 paper. Perhaps it is
superfluous, but interesting, to mention that ethnogeopolitics is
written as ethno-geopolitics—with a hyphen—in the Russian sources
mentioned by Bassin (2009), but as EthnoGeoPolitics (or simply
Ethnogeopolitics) by Association for the Study of EthnoGeoPolitics.

Thus “Geopolitics can be focused on military strategy, economics and
natural resources, but also on culture. The latter focus on culture is
what could be called ethnogeopolitics” (Rezvani 2013: 4). Therefore,

[E]thnogeopolitics in a narrow sense is an intersection of ethnicity
and geopolitics; that is, when ethnicity and ethnic identity, and in
general cultural attributes of peoples, matter—and affect the foreign
policy and security of one or more countries. Ethnogeopolitics is
thus a good tool for understanding and explaining ethnic conflict,
civil war and transnational political issues... [However] in a broad
sense [ethnogeopolitics]...encompasses all its sub-elements, and
what each sub-element contains. It encompasses ethnogeography,
ethnopolitics and geopolitics, as well as ethnic studies, geography
and political science in general. All these disciplines and
subdisciplines are broad, and their definitions and scopes vary in
different schools and among different scholars (Rezvani 2013: 4).
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In studies published until now in Forum of EthnoGeoPolitics, and by
scholars associated with Association for the Study of EthnoGeoPolitics
in other journal and (book) publications as well, special attention is
paid to people living in a state or region, and their cultural attributes,
such as language, religion, belief systems etc. are regarded as
geopolitically relevant factors.

By ‘people(s)’ we do not exclusively refer to national groups; for us the
term includes or can include also other types of social groups—
whether natives or migrants—such as sub-national and transnational
ethnic, religious, ethno-religious groups, indigenous peoples in
colonized areas especially in the Oceania and the Americans, and
castes in societies in which they are (still) socially relevant, like the
Dalits in India (see Garimella 2014; Kumar 2015; Prasad 2015).

Internationally renowned scholars like George Bournoutian (2015),
Willem Floor (2015) and Ronald Grigor Suny (2015) have contributed to
our journal Forum of EthnoGeoPolitics. Among the conceptual
developments is worth to mention Arnav Anjaria’s 2017 paper titled
'The Tibetan Culture Area: Contours and Civilizational Linkages”,
which has introduced the concept of Tibetan Culture Area, based on a
diffusion of Tibetan Buddhism within civilizational geopolitics. Indeed,
“Culture Area” could be a good substitute for “Civilization” (c.f.
Huntington 1996) as the latter is multifaceted, includes several other
diverging factors than only religion, and, hence, is more difficult to
apply in geopolitical analyses. Caspar Ten Dam (e.g. Ten Dam 2015) has
discussed a new Brutalization Theory which could be a useful theory in
studying ethnic and religious conflicts. Bo Petersson (Petersson 2015)
has explained the importance of Area Studies.
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Naturally, the utility of generalist, often quantitative, studies for
ethnogeopolitical studies cannot be denied, Even so, the intimate
knowledge of an area or region—be it either (within) a country or of
transnational nature—often offers a better understanding of the
situation and the actual relations of powers in a region, a country or an
area within a country.

Concluding Remarks

Association for the study of EthnoGeoPolitics and its journal Forum of
EthnoGeoPolitics intend to offer a venue for relevant research papers,
analytic discussions and debate, and hence contribute to the
development of Ethnogeopolitics as an academic (sub-)field.

Ethnogeopolitics is a type of Geopolitics in which in addition to
traditional political, strategic and economic factors, attention is paid
also—or above all—to cultural factors.

Association for the study of EthnoGeoPolitics is not affiliated with and
does not necessarily endorse the ideas of certain streams of thought,
such as those of Zhirinovsky and his associates. However, Russia—and
the Post-Soviet Space in general—is undeniably an important area of
the world where ethnogeopolitical thoughts and policies have been
prevalent.

Ethnogeopolitics and ethnogeopolitical analyses are fairly close to
“subversive Geopolitics” and particularly close to the French school of
“Géopolitique Interne et Externe”. Nevertheless, a typification of Ethno-
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geopolitics remains the subject of its further development as a (sub-
)discipline.

As mentioned before, this new ‘Development’ section should not
necessarily be authored by the editors of Forum of EthnoGeoPolitics
alone. This journal welcomes contributions of scholars on this theme
of discipline-development and invites everyone to contribute to it.

Dr. Babak Rezvani, Chairman of Association for the Study of
EthnoGeoPolitics and Editor-in-Chief of its journal, is a Research
Associate at the Universities of Amsterdam and Nijmegen, the
Netherlands. bkrezvani@gmail.com.

Endnotes

1. See also www.youtube.com/watch?v=MK6shV4M24Q&t=1172s.

2. See e.g. www.youtube.com/watch?v=IHvVhqWuykE.
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Integrating Culture in Social and Political Sciences

(First Critical Response to Babak Rezvani's “Understanding
Ethnogeopolitics and its Developments”)

“Understanding Ethnogeopolitics and its Development” by Dr. Babak
Rezvani, is an attempt by the author to prove the viability of the term
‘ethnogeopolitics’. His attempt in his formative years to use the
geopolitical approach, and having been discouraged, has not hindered
him the least bit.

For more than twenty years he has studied, done extensive research in
Central Asia and written authoritatively on topics which show the
relevance of the culture of ethnic groups to border conflicts, i.e. ethnic
groups who live on frontiers of their nation-states, who for myriad
reasons get into conflicts. And he has shown once and again how
culture is used to ablaze the fire of these conflicts.

Originally, geography, presence of mountains and rivers, decided for
the border of ethnic groups. Later, politicians made these the frontiers
of nation-states. Ethnic groups on both sides of mountains or rivers
who would cross these barriers—nowadays forbidden or discouraged
due to laws and regulations of nation-states which set barbed wires,
and made crossing borders impossible matters, unless authorization
came from a center—are facing lots of difficulties.

As the depth of this problem is becoming clearer, scholars try to reify
concepts, which could be used in classrooms to make the students who
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are far from an understanding of such conflicts to logically
comprehend them. But every field of study has its own literature and
places this problem within its own vocabulary and concepts.

What Dr. Rezvani is trying to do is, given his personal research and
involvement on the ground, to bring various fields of political
geography, political science, political geography, international
relations and anthropology together so as to better understand that
culture, a concept central to anthropology, is necessary to be included
in any research related to borders, frontiers, conflicts.

Culture is a “material” used to create conflict, just as it can be used to
bring about peace. All ethnic groups are defined by their cultures
consisting of their language, history, geography, customs, rituals,
habitat, food, clothing ... which together constitutes the definition of
their particular culture areas. These give plenty of possibilities for
defining the identity of a group and thus open the possibility for
differences to be seen and eventually conflicts to arise, and also their
resolutions to be thought of.

Attention paid to culture can prepare students to realize that conflict is
man-made and just as it is produced it can be overcome. As time
passes and we encounter more and more devastating situations ever
since the Second World War on Third World national frontiers, we
should congratulate the author of the above article for his persistence
and his speaking about development of this concept of
ethnogeopolitics.

The author’s endeavor has helped to bring about a Forum, a journal
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and an association of ethnogeopolitics, to make students realize that
human life is fragile and that culture, which defines human beings as a
species, should be comprehended and be used as an instrument of
bringing about peace—and not conflict and devastation as we are
observing today all over the world.

- Soheila Shahshahani, Professor of Cultural Anthropology at Shahid
Beheshti University, Tehran, Iran soheilairan@gmail.com

“Understanding EthnoGeoPolitics and its Developments”:
A Brief Review

(Second Critical Response to Babak Rezvani’s “Understanding
Ethnogeopolitics and its Developments”)

Post-modern geopolitics unlike its classical “predecessor” is a very
contextual branch of science, which covers a bunch of issues: political,
cultural, historic, economic and geographical. All those issues very
much affect geopolitical decision-making.

The ethnic component of geopolitics should be taken into account in a
very serious way. Geopolitics and Nationalism are twin brothers.
Almost all geopolitical (including geo-economical) developments are
related to ethnic/religious problems.

The given article provides a good understanding of EthnoGeoPolitics,
in particular its role and place in the system of geographical and
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political studies. It should be mentioned that EthnoGeoPolitics
recognizes plenty of actors of international relations starting from
governments down to small ethnic, religious and social groups of
population. The levels of analysis are another positive side of
EthnoGeoPolitics. It reviews all international developments through
the lens of global-local.

EthnoGeoPolitical studies promise to be very important in the post-
Soviet space. The Soviet Union was a unique construct, build on the
one hand as a free union of peoples, where in fact all republics used to
practice ethno-nationalistic principles. Did the situation improve after
the collapse of the Soviet empire? The EthnoGeoPolitical approach
hopefully will dedicate special attention to the issue.

It should be noted that the foundation of the ‘Forum of
EthnoGeoPolitics’ journal will contribute to the further development
of debate on extremely actual issues of geopolitics. I myself welcome
the general ideas provided in the given article.

- Giorgi Gogsadze, Professor, Head of the Department of Human
Geography at Ivane Javakhishvili Tbilisi State University, Georgia
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Excerpt from ‘Ethnogeopolitics: Scholarly Fashion or
Emerging Discipline?’ (forthcoming)

(Third Critical Response to Babak Rezvani’s “Understanding
Ethnogeopolitics and its Developments”)

This excerpt—here serving as a critical response to Rezvani’s maiden
contribution in the journal’s new Developments in the field’ section as shown
in the current issue—is taken from a forthcoming contribution by Jeffrey
Kaplan in the journal’s same new section.

From the killing fields of Kampuchea in the 1970s, the camps and
battlegrounds of the wars in the Former Yugoslavia in the 1990s or the
murderous violence from such as the Lord’s Resistance Army in the
Africa of today, the need for a viable cultural component to the field of
Geopolitics could not be more clear or more pressing. But none of
these conflicts represents the sort of existential threat to the West that
g/11 and all that followed constituted, and so there exists no similar
pressure to produce seemingly from whole cloth a field that could help
policymakers and journalists alike to make sense of the seemingly
unexplainable.

The field of Ethnogeopolitics will remain for some time to come a
somewhat fashionable subset of larger disciplines. But that it has
perhaps a brighter future is indicated by several very positive trends.

The Association for the Study of EthnoGeoPolitics, founded in 2010-
2011 in the Netherlands, was a very promising start. Its original brief
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however, was focused on Eurasia. This had the benefit of identifying
research institutes and universities with which to establish cooperative
relations, but at the same time limited its scope geographically. At this
stage, Ethnogeopolitics as a field was not yet ready to go fully beyond
its origins in Russia and the Former Soviet Union.

The launch of the Association’s journal, Forum of EthnoGeoPolitics in
2013 marked a turning point however. Its premier issue in Spring 2013
boasted articles not only related to the FSU, but on Turkey and Nepal
as well. Subsequent issues expanded not just the geographic scope of
the field, but also increased its depth and interdisciplinary focus.

However, while the journal is peer-reviewed and charges no
publication fees, it is open-access, which older and more hidebound
scholars will find questionable. It is a model that remains controversial
in academe, which some tenure committees find acceptable and
others (including every committee on which I have served) simply do
not.

In sum, the future of the field is still very much in flux. The journal
Forum of EthnoGeoPolitics and the quality of the academics
surrounding it speaks of a very bright future. Indeed, each subsequent
issue of the journal shows a remarkable growth of Editorial staff,
moving far beyond the first issue’s triumvirate of Babak Rezvani,
Caspar ten Dam and Servet Sahin. All three are to be congratulated on
their pioneering work and on the vision that both their association and
journal evince.

I believe that with this start, Ethnogeopolitics as an emerging field and
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discipline will have vital place in the social sciences and humanities in
particular; I hope that I can in a small way be a part of that
development.

- Jeffrey Kaplan, Professor at Habib University in Karachi, Pakistan

NB: do you have any comments on Babak Rezvani’s article and/or the Critical
Responses? Please send these (maximum 3,000 words) to
info@ethnogeopolitics.org, or  through the contact form at
www.ethnogeopolitics.org. These may appear as Critical Responses in the next

issue(s) of the journal. Extensive critical responses with source references may
be published as full-fledged articles. Please supply your name, contact details,
titles and affiliations, including your specialisms and any major publications.
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Discrimination and Segregation due to a
“Southern” or Non-European Appearance

Rodolfo Valentino, with collaboration from Stuart Kisitu

The two subsequent contributions in this journal concern German and
Spanish texts of the same article translated by the author himself. Dr.
Rodolfo Valentino forms part of both the German and Spanish sections in
our Editorial Board.

I. Classism and Social Protectionism

Classism and social protectionism have been sufficiently studied as
social phenomena by sociologists. To the question of how the
members of a supposed “class”, “social environment” or “common
lifestyle” “sniff” each other or identify themselves, would answer the
German sociologist Norbert Elias and his French colleague Pierre

Bourdieu: very simple, by the “Social Habitus”.

Elias defines it as common habits in the thinking, feelings and actions
of members of the same figuration (a network of dependence due to
the conviction of a supposed belonging and social solidarity), which
leads directly to a similar or identical “social personality”.

Bourdieu enters more into “plastic details” and defines the “habitus” as
the person as a whole: his appearance, his lifestyle, his language (code),
clothes and taste, so the habitus becomes an immutable defect that

rum of EthnoGeoPolitics Vol.7 No.1 Autumn 2019



' Forum of EthnoGeoPolitics
%

Fo

45

consciously or unconsciously activates the “racist” or “classist”
strategies of a “social protectionism” to defend the interests of the
supposed “class”. We are facing a social dilemma that is reinforced by
the fact that individual errors or deviant behaviors quickly become a
social stigma, which cannot be removed.

II. Discrimination and Segregation because of a “Southern” or
Non-European Appearance

Especially in the countries of Northern Europe, there is another factor
that influences. Here we find a much more obvious social fact whose
“covering-up” can only be explained by the taboos that these societies
have regarding aspects of “race” and “ethnicity” that seem to be
politically incorrect.

However, for the majority of the interview partners in our study in
three European countries, it is a social fact and they know very well
what a “Southern” appearance means by describing it with their own
words such as dark hair, dark eyes and dark skin. So there is no doubt
that it influences as an “amplifier of discrimination” in everyday life.
And that there is a hierarchy of discrimination.

In Spain, it is obviously not enough to have a “Southern” or “South-
European” appearance to be discriminated. Here, the appearance must
be more non-European, e.g. of African or Latin American ethnic
groups. In Germany and England, the “Southern” or “South-European”
appearance is enough to be discriminated.
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Therefore, the appearance or cultural background becomes a visible
social fact and a “tool of discrimination” for people with racist,
xenophobic or excluding inclinations.

In Germany, among the interview partners the definition of a
“Southern” or “South-European” appearance varies considerably
depending on the region and the self-image of the person. Even so the
person with dark hair, dark eyes, dark skin can be directly victim of
xenophobic violence in the New Ldnder such as Saxony-Anhalt, while
in North Rhine-Westphalia more visible or invisible additional features
are needed to identify the other as “different” and to discriminate
him/her.

Both in Germany and in England, people with an Arabic or Turkish
background, with obvious Muslim clothes or lifestyle, as well as people
with an African or Asian background (in Germany less) experience
more discrimination than other groups. “Latinos” claim to be less
victims of racism and xenophobia as long as they are identified as such.

However, the one who has dark skin, wears a headscarf, has non-
German or English facial features or speaks with an accent are more
discriminated than Germans or Englishmen of Spanish, Italian or
Portuguese origin, although they have a South European appearance.
They are identified as Europeans because of their “social habit”. A
special case form the 78% (95% in the New Ldnder) of German women
who “think twice or three times” of the social consequences before
having a relationship with a “Southerner” or a South European.

These are the conclusions of a non-representative but socially relevant
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online study conducted by the Independent European Sociological
Research EUROSOR in Santander (Spain) until January 15, 2018, with a
total of 1828 interviewed people with and without immigration
background in Spain, Germany and England. About half (930) were
interviewed as victims of discrimination and xenophobia.

The authors of the study (Stuart Kisitu / Dr. Rodolfo Valentino)
recognize that discrimination experiences are subjective and are a very
“unstable” indicator of the level of xenophobia and racism. On the
other hand, the open social conflicts between those affected and the
defenders of a “typical English, German or Spanish aspect” are clearly
manifested, socially relevant and should be studied more thoroughly.

The results can be summarized in three conclusions:

(1) 23% (D) [Germany], 27% (E) [Spain] and 35% (EN) [England] of
people with a migrant background, who claim to be “typically English,
German or Spanish”, feel disadvantaged in their respective countries.
(2) 38% (E), 43% (EN) and 53% (D) of people with visible migrant
background speak of selective discrimination in words and actions.

(3) The Turks in Germany (67%), the Africans (67%) and the
Pakistanis (78%) in England, and the Africans (71%), the North
Africans (54%) and the Latin Americans (44%) in Spain, are the most
disadvantaged and discriminated groups.

(4) In all countries, Muslims are discriminated more frequently, with
67% in Germany, 53% in England and 38% in Spain. In the case of
people with Christian or non-confessional values, the value is
considerably lower than 35% with 33% (D), 29% (EN) and 16% (E).
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III. Outlook

Experts agree that in countries that have experienced strong
immigration in recent decades, especially in Germany, England, but
also in Spain, it is precisely racism and discrimination that can poison
social coexistence and create an atmosphere of suspicion, distrust,
latent hatred, prejudice and racial violence.

The online study shows that the identification by appearance and
cultural background work well as a strategy of discrimination and
segregation and is firmly anchored in the minds of Europeans,
especially of the North Europeans. The European Union and social
partners, such as schools, universities, companies, etc., but also the
society as a whole, should be aware of the problem and promote social
and European cohesion more decisively.

Dr Rodolfo Valentino is Director of the European Institute of Studies on
Migration, Social Inclusion and Intercultural Learning (IEM), Bonn,
Germany. eurosor.iem@gmail.com psciocura.valentino@gmail.com.

An earlier version of the article was produced in 2017 under the auspices
of IEM and the Bonner Institut fiir Migrationsforschung und
Interkulturelles Lernen (Bonn Institute for Migration Studies and

Intercultural Learning, BIM; http://bimev.de).
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Strategien gegen Diskriminierung in England, Deutschland und in der
Schweiz. Waxmann Verlag, Miinster 2005.
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Forschungsergebnisse. VS Verlag, Wiesbaden 2010.

Lippert-Rasmussen. K.: “Private Discrimination: A Prioritarian, Desert-
Accommodating Account”, San Diego Law Review, 43, 817-856 (2006);
Oscar Horta, “Discrimination in Terms of Moral Exclusion”, Theoria:
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Petersen, L.E./Six, B. (Hrsg.): Stereotype, Vorurteile und soziale
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NB: do you have any comments on Valentino’s article? Please send
these to info@ethnogeopolitics.org, or through the contact form at

www.ethnogeopolitics.org.
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Diskriminierung und Segregation aufgrund des
siidldndischen oder nichteuropiischen Aussehens

Rodolfo Valentino, unter Mitatbeit von Stuart Kisitu

The preceding contribution in this issue of our journal concerns the
English text of the same article translated by the author himself into
German. Dr. Rodolfo Valentino forms part of both the German and
Spanish sections in our Editorial Board.

I. Klassismus und Sozialprotektionismus

Klassismus und Sozialprotektionismus sind als soziale Phdnomene von
der Soziologie zur Geniige untersucht worden. Auf die Frage, wie sich
die Angehorigen einer vermeintlich gleichen “Klasse”, eines dhnlichen
“Sozialmilieus” oder eines gemeinsamen “Lebensstils” gegenseitig
“riechen” oder identifizieren, antworten die “Klassiker” der Soziologie
wie der deutsche Soziologe Norbert Elias und sein franzosischer
Kollege Pierre Bourdieu: am (sozialen) Habitus.

Elias definiert den “sozialen Habitus” als gemeinsame Gewohnheiten
im Denken, Fithlen und Handeln, die Mitgliedern einer Figuration (ein
Abhingigskeitsgeflecht aufgrund von gedachter und vermuteter
Zugehorigkeit und Solidaritat) eigen sind und dadurch eine &hnliche
“soziale Personlichkeitsstruktur” aufweisen.

Bourdieu geht stérker ins “plastische” Detail und definiert den Habitus
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als Gesamtpaket einer Person: ihr gesamtes Auftreten, ihr Lebensstil,
ihre Sprache (Sprachcode), ihre Kleidung und ihren Geschmack. Die
Klasse und somit auch der Habitus wird nicht selten als
unverdnderbares “Sozialmakel” angesehen und aktiviert bewusst oder
unbewusst “sozialrassistische” oder klassistische Strategien des ,Sozial-
Protektionismus“ zum Erhalt der vermeintlich eigenen “Klasse”. Ein
soziales Dilemma, das noch mal dadurch verstiarkt wird, dass Fehltritte
oder abweichendes Verhalten rasch zum Sozialstigma werden, das
man praktisch nicht mehr abstreifen kann.

II. Diskriminerung und Segregation aufgrund des siidlandischen
oder nichteuropéaischen Aussehens

In nordeuropiischen Lindern kommt eine viel offensichtlichere
soziale Tatsache dazu, deren “Vertuschung” nur darauf zuriickzufithren
ist, dass man anderes Aussehen schnell mit “Rasse” identifiziert und
politisch inkorrekt in der Tabukiste verschwindet.

Trotzdem ist siiddeuropéisches oder “siidlandisches” Aussehen (dunkle
Haare, dunkle Augen, dunkle Hautfarbe) fiir die meisten Befragten
unserer Studie in drei europdischen Landern eine soziale Tatsache, die
man sehr gut mit eigenen Worten beschreiben und zum
“Diskriminierungsverstdrker” im Alltag werden kann. Interessant ist,
dass es eine Diskriminierungshierarchie gibt.

In Spanien reicht kein siideuropéisches Aussehen, um diskriminiert zu
werden. Hier muss das Aussehen schon auflereuropiisch sein, z.B. an
afrikanische und lateinamerikanische Ethnien erinnern.
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In Deutschland und England reicht hingegen schon siideuropéisches
Aussehen wie dunkle Haare, dunkle Augen, dunklere Hautfarbe, etc. So
wird das Aussehen zu einem sichtbaren Migrationshintergrund und
damit zu einer “Diskriminierungshilfe” fiir Personen mit rassistischen,
ausldnderfeindlichen oder exkludierenden Neigungen.

In Deutschland sprechen die Befragten von “nichtdeutschem”
Aussehen, das aber von Interviewpartner zu Interviewpartner stark in
Bezug auf Selbstbild, Region und Beschreibungsmerkmale variierte.
Ein siideuropdisches Aussehen wie dunkle Haare, dunkle Augen,
dunklere Hautfarbe kann in Sachsen-Anhalt direkt dazu fithren, dass
man Opfer von rechtsradikaler Gewalt wird, wihrend in NRW fiir eine
Diskriminierung noch zusitzliche sichtbare oder unsichtbare
Merkmale hinzukommen miissen, um den Anderen als “anders”
einzustufen.

Sowohl in Deutschland als auch in England werden Menschen mit
arabischem  oder tiirkischem  Migrationshintergrund,  mit
offensichtlichem muslimischen Kleidungs- und Lebensstil sowie
Menschen mit afrikanischen oder asiatischen (in Deutschland kaum!)
ethnischen Merkmalen stirker diskriminiert. “Latinos” werden nach
eigenen  Angaben  weniger Opfer von Rassismus und
Auslanderfeindlichkeit, wenn sie als solche vom Gegeniiber
identifiziert werden.

Wer also eine dunkle Hautfarbe hat, ein Kopftuch tragt, als
“nichtdeutsch” geltende Gesichtsziige hat oder mit deutlichem Akzept
spricht, erlebt in Deutschland und England héufiger Diskriminierung
als ein Deutscher/Englander mit spanischem, italienischem oder
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portugiesischem Migrationshintergrund, der zwar siideuropéisch
aussieht, aber durch seinen “sozialen Habitus” nicht so auffillt. Ein
Sonderfall bilden 78% (in den neuen Bundeslindern 95%) der
weiblichen Befragten in Deutschland, die sich “zwei- oder dreimal”
wegen der sozialen Folgen iiberlegen, ob sie sich auf einen “Siidldnder”
bzw. Stideuropéer einlassen.

Zu diesem Ergebnis kommt eine am 15. Januar 2018 abgeschlossene
nicht reprisentative, aber dafiir sozial relevante Online-Studie des
“Independant European Sociological Research EUROSOR” in
Santander (Spanien), bei der insgesamt 1828 Menschen mit und ohne
Migrationshintergrund in Spanien, Deutschland und England befragt
wurden. Etwa die Hélfte der Befragten (930) wurden als Betroffene von
Diskriminierung und Ausldnderfeindlichkeit befragt.

Den Autoren der Studie (Stuart Kisitu, Dr. Rodolfo Valentino) ist klar,
dass die subjektiven Diskriminierungserfahrungen ein sehr
“wackeliger” Indikator fiir das Niveau von Fremdenfeindlichkeit und
Rassismus darstellt. Anderseits manifestieren sich hier offene
gesellschaftliche Konflikte zwischen Betroffenen und Verteidigern von
“typisch englischen, deutschem oder spanischem Aussehen”, die sozial
relevant sind und in folgenden Studien ndher betrachtet werden
miissen.

Die Ergebnisse lassen sich in drei Schlussfolgerungen
zusammenfassen:

(1) 23 % (D) [Deutschland], 27% (E) [Spanien] und 35% (EN)
[England] der Menschen mit Migrationshintergrund, die nach
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eigenen Angaben “typisch englisch, deutsch oder spanisch”
aussehen, fithlen sich in den jeweiligen Landern benachteiligt.

(2) 38% (E), 43% (EN) und 53% (D) der Menschen mit
sichtbaremMigrationshintergrund  sprechen  von  gezielter
Diskriminierung in Wort und Handeln.

(3) Am haufigsten fiihlten sich Tiirken in Deutschland (67%),
Afrikaner (67%) und Pakistanis (78%) in England sowie Afrikaner
(71%), Nordafrikaner (54%) und Lateinamerikaner (44%) in
Spanien benachteiligt.

(4) In allen Landern werden Muslime mit 67% in Deutschland,
53% in England und 38% in Spanien hiufiger diskriminiert. Bei
Menschen mit christlicher oder ohne Konfession liegt der Wert
durchgehend bei unter 35%, u.z. 33% (D), 29% (EN) und 16% (E).

III. Ausblick

Experten sind sich dariiber einig, dass gerade in Liandern, die in den
letzten Jahrzehnten starke Einwanderung erlebt haben, allen voran
Deutschland, England, aber auch Spanien, Rassismus und
Diskriminierung das gesellschaftliche, aber auch das europiische
Miteinander vergiften und eine Atmosphéire des Argwohns, des
Misstrauens, des latenten Hasses, der Vorurteile und der rassistischen
Gewalt hervorrufen kénnen.

Die Online-Studie zeigt, dass Aussehen und Herkunft als
Diskriminierungs- und Segregationsstrategien bestens funktionieren
und sehr tief in den Kopfen der Menschen verankert sind. Gerade die
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europdische Union sowie alle Sozialagenten wie Schulen,
Universititen, Betriebe, etc. aber auch die Gesellschaft als Ganzes
miissen fiir das Problem sensibilisiert werden und entschiedener als
bisher den gesellschaftlichen und europdischen Zusammenhalt
fordern.

Dr Rodolfo Valentino is Director of the European Institute of Studies on
Migration, Social Inclusion and Intercultural Learning (IEM), Bonn,
Germany. eurosor.iem@gmail.com psiocura.valentino@gmail.com.

An earlier version of the article was produced in 2017 under the auspices
of IEM and the Bonner Institut fiir Migrationsforschung und
Interkulturelles Lernen (Bonn Institute for Migration Studies and

Intercultural Learning, BIM; http://bimev.de).
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NB: do you have any comments on Valentino’s article? Please send
these to info@ethnogeopolitics.org, or through the contact form at

www.ethnogeopolitics.org.
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Discriminacidn y Segregacion en Alemania, Espafia
e Inglaterra a causa de una Apariencia Surefia o No
Europea

Rodolfo Valentino, con la colaboracion de Stuart Kisitu

The preceding two contributions in this issue of our journal concern the
English and German texts of the same article translated by the author
himself into Spanish. Dr. Rodolfo Valentino forms part of both the
German and Spanish sections in our Editorial Board.

I. Klasismo y Proteccionismo

El clasismo y el proteccionismo social han sido suficientemente
estudiados como fenémenos sociales por socidlogos. A la pregunta de
cémo los miembros de una supuesta misma “clase”, “un ambiente
social” o “estilo de vida” comun “se huelen” entre si o se identifican,
responderian el sociélogo aleman Norbert Elias y su colega francés

Pierre Bourdieu: muy simple, a través del “Habitus Social”.

Elias lo define como habitos comunes en el pensamiento, los
sentimientos y las acciones de miembros de una misma figuracién
(una red de dependencia debido a la conviccién de una supuesta
pertenencia y solidaridad social), que conduce directamente a una
“personalidad social” parecida o idéntica.

Bourdieu entra mas en “detalles plasticos” y define el “habitus” como la
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persona en su totalidad: su apariencia, su estilo de vida, su lenguaje
(c6digo), ropa y gusto. Asi que el habitus se convierte en un defecto
inmutable que activa conscientemente o inconscientemente las
estrategias “racistas” o “clasistas” de un “proteccionismo social” para
defender los intereses de la supuesta propia “clase”. Estamos ante un
dilema social que se ve reforzado por el hecho de que los errores o
comportamientos desviados se convierten rapidamente en un estigma
social, que practicamente ya no se puede quitar.

II. Discriminacién y Segregaciéon a causa de una Apariencia
Surefia o No Europea

Especialmente en los paises del norte de Europa, hay otro factor que
influye. Aqui nos encontramos con un hecho social mucho mas obvio
cuyo “encubrimiento” solo se puede explicar con los tabues que tienen
estas sociedades en cuanto a aspectos de “raza” y “etnia” que parecen
ser politicamente incorrectos.

Si embargo para la mayoria de los encuestados de nuestro estudio en
tres paises europeos es un hecho social y saben muy bien, lo que
significa una apariencia “surefla” describiéndola con sus propias
palabras como pelo oscuro, ojos oscuros y piel oscura. Asi que no cabe
duda de que influya como “amplificador de discriminacién” en la vida
cotidiana. Curiosamente, hay una jerarquia de discriminacién.

En Esparfia, obviamente no es bastante tener una apariencia “surefia” o
“sudeuropea” para ser discriminado. Aqui, la apariencia ya tiene que
ser no europea, p. ej. de grupos étnicos africanos o latinoamericanos.
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En Alemania y de Inglaterra la aperiencia “surefia” o “sudeuropea” ya es
y

suficiente para ser discriminado. Por lo tanto, el aspecto o la apariencia

se vuelve un hecho visible social y wuna "herramienta de

discriminacién" para las personas con inclinaciones racistas, xen6fobas

o excluyentes.

En Alemania, entre los encuestados varia considerablemente la
definiciéon de una apariencia “surefia” o “sudeuropeo” depediendo de la
region y la autoimagen de la persona. Aun asi la persona con pelo
oscuro, ojos oscuros, piel oscura puede ser directamente victima de
violencia xenéfoba en los Nuevos Linder como Sajonia-Anhalt,
mientras que en Renania del Norte-Westfalia se necesitan mas
caracteristicas visibles o invisibles adicionales para identificar al otro
como “diferente” y discriminarlo.

Tanto en Alemania como en Inglaterra la gente con trasfondo arabe o
turco, con ropa o estilo de vida musulmana evidentes, asi como las
personas con trasfondo africano o asiatico (en Alemania menos) viven
mas discriminaciones que otros grupos. Los “latinos” afirman ser
menos victimas de racismo y xenofobia siempre que sean identificados
como tales.

Es decir, el que tiene la piel oscura, lleva un paiiuelo en la cabeza, tiene
rasgos faciales no alemanes o ingleses o habla con acento son mas
discriminados que los alemanes o ingleses de origen espafiol, italiano o
portugués, que aunque tengan apariencia sudeuropea, son
identificados como europeos por su “habito social”. Un caso especial
forman el 78% (95% en los Nuevos Linder) de la mujeres alemanas
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que “se lo piensan dos o tres veces” por las consecuencias sociales que
conlleva, relacionarse con un “surefio” o un sudeuropeo.

Estas son las conclusiones de un estudio en linea no representativo
pero socialmente relevante realizado por el “Independent European
Sociological Research EUROSOR” en Santander (Espafia) hasta el 15 de
enero de 2018, con un total de 1828 personas entrevistadas, con y sin
trasfondo migratorio en Espafia, Alemania e Inglaterra. Alrededor de la
mitad (930) fueron entrevistados como victimas de discriminacién y
xenofobia.

Los autores del estudio, Stuart Kisitu y Dr Rodolfo Valentino,
reconocen que las experiencias de discriminacion son subjetivas y son
un indicador muy “inestable” del nivel de xenofobia y racismo. Por otro
lado, se manifiestan claramente los conflictos sociales abiertos entre
los afectados y los defensores de un “aspecto tipico inglés, aleman o
espaiiol”, que son socialmente relevantes y que se deberian estudiar
mas a fondo.

Los resultados se pueden resumir en tres conclusiones:

(1) El 23% (D) [Alemania], el 27% (E) [Espafia] y el 35% (EN)
[Inglaterra] de las personas con trasfondo migratorio, que dicen ser
“tipicamente  inglesas, alemanas o espafiolas”, se sienten
desfavorecidas en sus respectivos paises.

(2) El 38% (E), 43% (EN) y 53% (D) de las personas con trasfondo
migratorio visible hablan de discriminacién selectiva en palabras y
acciones.

(3) Los turcos en Alemania (67%), los africanos (67%) y los pakistanies

Forum of EthnoGeoPolitics Vol.7 No.1 Autumn 2019

60



' Forum of EthnoGeoPolitics
%

(78%) en Inglaterra, y los africanos (71%), los norteafricanos (54%) y
los latinoamericanos (44%) en Espafia, son los grupos mas
desfavorecidos y discriminados.

(4) En todos los paises, los musulmanes son discriminados con mayor
frecuencia, con un 67% en Alemania, un 53% en Inglaterra y un 38%
en Espafia. En el caso de personas con valores cristianos o no
confesionales, el valor es considerablemente inferior al 35% con 33%
(D), 29% (EN) y 16% (E).

III. Perspectiva

Los expertos coinciden en que, en los paises que han experimentado
una fuerte inmigracién en las ultimas décadas, sobre todo en
Alemania, Inglaterra, pero también en Espafia, son precisamente el
racismo y la discriminacion los que pueden envenenar la convivencia
social pero también la europea, creando una atmdsfera de sospecha,
desconfianza, odio latente, prejuicios y violencia racial.

El estudio en linea muestra que la identificaciéon por apariencia y
trasfondo cultural funcionan bien como estrategias de discriminacién
y segregacion y estan firmemente anclada en las mentes de los
europeos, sobre todo de los nordeuropeos. Especialmente la Unién
Europea y los agentes sociales, como escuelas, universidades,
empresas, etc., pero también la sociedad en su conjunto, deberian ser
conscientes del problema y promover la cohesién social y europea de
manera mas decisiva.

Dr Rodolfo Valentino is Director of the European Institute of Studies on
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Migration, Social Inclusion and Intercultural Learning (IEM), Bonn,
Germany. eurosor.iem@gmail.com psciocura.valentino@gmail.com.

An earlier version of the article was produced in 2017 under the auspices
of IEM and the Bonner Institut fiir Migrationsforschung und

Interkulturelles Lernen (Bonn Institute for Migration Studies and
Intercultural Learning, BIM; http://bimev.de).
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NB: do you have any comments on Valentino’s article? Please send
these to info@ethnogeopolitics.org, or through the contact form at

www.ethnogeopolitics.org.
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Main Article

HOBEMIIME TEH/IEHITVU B
9THOIIOJIMTUKE COBPEMEHHOM TYPLIMU
(New Tendency in the Ethnopolitics of
Contemporary Turkey)

I'ronep Kanaii (Giiler Kalay)

Anunoranus Imuuneckue npobaemvt nPodOANCAIOM 3AHUMATND
gavcHOe Mecmo 80 eHympennei noaumuke Typyuu. Xoms ucmopuyecku
dasHo cywecmaogana Heobxodumocms paspeuteHus
AMHONOAUMUMECKUX — NpoGaeM 04  NOUMUBHOZ0  PA3BUTNUSL
noaumuueckoeo  npouyecca Typeuxoii Pecny6auku, KoHKpemHoe
paspeutenue ux He M0240 6bimb obecheveno do Hawana 21-020 geka. C
Hawaaa 2000-x 20008 6 amuonoaumuxe Typyuu nossuiach
demoxpamuueckass MmeHOEHYUs nepexo0a OmM  ACCUMUAAUUU K
MYABIMUKYAMYPAAusmy. B cmamve anHaiusupyromcs usmeHeHus 8
amuonoaumuxe Typeukoii Pecnybauxu, npoweduiue ¢ 2004 2., @ maxice
nodxod Ilapmuu cnpagedausocmu u passumus — IICP (AKP) x
ypezyauposanuio Kypockozo 6onpoca.

KrnroueBsie cioBa: aTHomosmutuka Typuyu, arHononutuxa IICP (AKP),
KypACKHMI BOIIpoC.

Summary inEnglish Ethnic problems continue to occupy an important
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place in Turkey's domestic policy. Although historically there was a need
to resolve ethno-political problems for the positive development of the
political process of the Republic of Turkey, their specific resolution could
not be provided until the beginning of the 2ist century. Since the
beginning of the 2000s, Turkey's ethnic policy has seen a democratic
transition from assimilation to multiculturalism. The article analyzes the
changes in the ethnic policy of the Republic of Turkey since 2004, as well
as the approach of the justice and development Party - AKP to the
settlement of the Kurdish issue.

Key words: Turkey ethnic politics, ethno-politics of the AKP, the
Kurdish question.

Koncruryuusa Typeuxoit PecnyGiuku, xoropas ABIfeTcd OJHUM U3
TUIWYHBIX TNPUMEpPOB YHUTAapDHOH TOCYJapCTBEHHOH  MOJeJH,

IpU3HAeT BCeX TeX, KTo mpoxuBaer B Typeuxoil PecmyGiuke, kak

TYpOK.'

OmpegeneHue  9THUYECKOTO  MEHBIIMHCTBA  O(pHUIMaABHO  He
CyLIeCTBYeT, 1 HEBO3MOKHO CTATHCTUYECKU OINpeJeIUTh STHHIECKOe
pasHo0Opasue, IOCKOJbKY 9THHYECKAs IPUHAZIEKHOCTD IPaK/AaH He
perucrpupyercs. C IMOMOIBIO MO3JHETO TYPEIIKOTO HAMOHAIN3MA U
STHOKPATHYECKUX 3JIUT ObLI YCTAHOBJEH aCCHMMJIALIMOHHBIN
ITHUYECKUI PeXUM, IbITAIOIUNAC CO34aTh OJHOPOAHOE 00mecTBO. B
nociaegnuit nepuog, Ocmanckoil Mmmepuum npouia penuruosHas
FOMOIeHM3alUU MacC, KOTOpble B OyayumeM OyAyT COCTaBJIATH
Hacesenne Typuuu, HO 3TO He TIpUBENIO K 3ITHHYECKOU

roMOreHu3aun.”
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Haumnas ¢ 1923 roza COTHU ThICAY MMMUTPAHTOB U3 GAJIKAHCKHUX
CTpaH, He HABJAIOIIHEeCS 3STHUYECKUMHU TypKaMy, MOJIyYUIU
rpaxzancTBo. Typeuxas Pecrmy0uvika, B3siBIIasi B KauecTBe IMpUMepa
(paHIy3CKyl0 MoOJenb ToCyfapcTBa, CTaja OTKPBITA A BCeX, KTO
xuBer B Typuuu ¥ xo4eT Ha3bIBaTh Ce6s TYPKAMHU.

dyMTHI, co3jaBaBiIMe PecrnyOiMKy, M Te, KTO 3aTeM BBICTyHaJa 3a
HeoOXOAMMOCTb  COXPAHEHHUS  CTaTyC-KBO IPOTHB  CHHZpPOMA
paspeieHus, croco6CTBOBAMH HeIpepbIBHOCTU pasBUTHUA
aCCUMMJIAIIMOHHOTO OTHOIIEHUs peXHMMa Ha OCHOBE TYPEIJKOTO
HaIlMOHAIM3Ma C y4aCTHEM M/ e0JI0r0B-KeMaIUCTOB.

HOSTOMY CTOUT HU3y4aThb OTHONIOJIHUTHUYECKYHD HMCTOPHIO Typ].[I/II/I,
obpamjasg ocoboe BHUMAHUE Ha /B BaXKHbleé 3THUYECKHE TPYIIIBI:
KypAapl, UMEHOIMHE I3THUYIECKO-I3bIKOBbIE HpO6JIeM])I, U 9THHYECKHU-

CEKTaHTCKHE a/I€BUTHI.

B 2004 rogy Havamuce mepejayd Ha KYPACKOM fA3bIKE M UeTBIPEX
JPYTUX A3bIKaX MEHBIIMHCTB - apabCKOM, O0CHHUICKOM, YEPKECCKOM H
3a3aKy, IIOCJIe 4ero B 2009 TOAy ObLI 3amylieH roCyAapCTBEHHBIH
tesiekanan TRT 6, KoTopelii TpaHCIMPOBaCA Ha KyPJCKOM A3bIKE.

Crour OTMeTHUTH, YTO 9Ta ObICTpas TpaHCHOPMAIUA ITHOIOJIUTUKU
TYpPeLKOro ToCyZapcTBa IIPOMU3OILIA He OT JeBbIX HWIM COLHaI-
JEMOKpPATOB, BOIPEKH OXHJAeMOMy, a B IepHOJ, BJIAaCTU
KOHCEpPBATUBHBIX MCIaMUCTOB. B 1950-X rogax, npu MHOTOIapTUHHOM
pexxume Typuuu, GbLIN IPESIPUHATEI HEKOTOPBIE IMTONBITKH U3MEHUTh
3THOIOJUTUKY TOCYyZapCTBa, OJHAKO BOEHHBIM IepeBopoT 1980 roga
IpepBaJl Ha KOPHIO BCE 9TH MOIBITKU.
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B TeueHMe 3TOro mMEpHOAA COLMATUCTHL U JIeBble ABIIKEHUS, KOTOPbIe
3anumaroT Baxkunoe Mecro B HPII (myp. CHP), mocrpasaBmux or
AQHTHUITHUYECKOH IIOJUTHKHM TOCYJAPCTBA, OBLUIM B 3HAYUTENBHOM
CTEIleHM YHUYTOXEHBL. B TO BpeMs KaK MCJIAMHUCTCKOE JBIDKEHIHE
HanuonanpHoil cenamerckoit mapruu HexmerTrHa p6akaHa GbLIO
JaCTUYHO 3aTPOHYTO.

dakTHyecKy, apMHUA He paccMaTpHUBaja HCIaM Kak IpobsieMy, B TO
BpeMs KaK TYpPeLKO-UCJIAaMCKUM CHHTe3 OTpULI KyPACKYIO
UZIEHTHYHOCTh. MHEHHE 0 TOM, YTO KYP/bI 9TO JIUIIb TYPKH, 3a0bIBLINE
0 CBOEM IIPOMCXOX/JEHUM, CTajJl0 BHOBb AaKTyaJbHbIM. BoeHHas
JUKTaTypa CEpbe3HO yapuia I10 JIeBbIM, YTO CJes1aJ0 HEBO3MOMXHBIM

BHECEHUE JIEBbIMU U3MEHEHHUH B 9THOIIOJIUTHUKY rocyaapCTBa.

B 1989 rozmy B orHomenun Conuan-zemoxparuyeckoid HapopHoit
Mapruu - CHII (typ. SHP) cyz rocyzapcTBeHHO# 6€30IacCHOCTH Havasl
pacciezoBaHue. [IpUY4MHON TOMYy IIOCAYKWJI J[OKJIAJ IAPTUA 110
Kypgackoii npo6ieme. Tem e menee, CHII u PHII, kxoropsie 6bL1H B TOT
Inepuos OCHOBHBIMH JIEBBIMU IIAPTHUAMH, C 1990-X TOLOB U 0 Ha4ajaa
2000-X rozi0B CUCTEMAaTUYeCKU my0IMKOBaIH JIOKJIAZIb,
HEeIIOCPeACTBEHHO CBA3aHHbIE C KYPJCKUM BOIIPOCOM, U CTaBWIH
€THOIIOJIUTUIECKOMY HpO6JIeMy, HCIIO0JIb3Ys KYPACKHUX ITOJIMTUKOB.

CHII-PHII nmopyepkuBanu, 4YTO IOAXOJ TOCyZapCcTBa K KYypACKOMY
BOIIPOCY «TOJBKO Kak mpobiema 0e30MacHOCTU» OLIMOOYIHBIH,
3adBIAd HOpPU 3TOM 00 UTHOPHPOBAHMHM TAaKHX €€ acCIIeKTOB, Kak
«JAeMOKpaTHYeCKHe IIpaBa, TpakJaHCTBEHHOCTb, yBaKeHHE K
caMOOBITHOCTH U KYJIbTYP€E U 9KOHOMHYECKOE PAa3BUTHE>.
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B aror mnepuog smunus CHII-PHII npepnarana Takue pelieHus
Kyp/ICKOTO BOIIPOCA, KaK:

- BHEJ[pEeHUe TelePafHoBeIaHnsA K 00pa30BaHUsA HA KYPACKOM S3BIKE;
- yCTpaHeHI/Ie HpeHHTCTBI/Iﬁ Ha IyTHh K peI‘I/ICTpaI_[I/II/I Kyp,Z[CKI/IX HUMEH B
IpOolecCe MOCIOPTU3ALIH;

- KOMIUIEKCHasA peopMa MECTHOTO CAMOYIIPABIEHUS;

- JIHKBUJAIUA CHUCTEMBI CEJbCKHUX OXpaHHI/IKOB 4t peFI/IOHaJILHI)IX
ry0epHaTOpCTB;

- 3aKPBITHE CY/J0B FOCYyAapCTBEeHHOM Ge3onmacuoctu (DGM);

- pasBUTHE OCOGBIX IKOHOMHYECKHX IIPOTPAMM A KYPACKOTO
peruoHa;

- paspaboTKa HOBOH KOHCTHUTYLMH, KOTOpas IPUBHECET IIOHATHE
IpPEe/CTABUTENBCKOTO WM IUIIOPATUCTUYECKOTO  PYKOBOJCTBA,
HepeCTaHeT CUHTATh MHEHHe HpeCTyHJIeHI/IeM nu yCTpaHeHI/Ie

NpensaTCTBUM IepeJ BO3BpallleHUeM B ceJla.

OfHUM W3 Ba)KHEUIIMX COOBITUM 1990-X TOMOB SIBJSIETCS CO3JaHUE
koamutuu  (llapmuu Hemunnoeo Iymu, myp. DYP) IIHUII-CHIL
[Ipembep-munucrp Cyneiiman /lemupesnb U 3aMeCTUTENb IpeMbep-
MUHMCTPa Ipjan MHOHIO cOLUIMChE BO MHEHHUM, 4TO TOCYZapCTBO
0II03/jaJI0 C pellleHHeM IpOo0OJIeMbl I0T0-BOCTOKA, a JleMupesib 3asBUI,
YTO paspblB MEKAy TOCYAapCTBOM M KYDJCKUM HapOJAOM SfBJSAETCH
pe3yJbTaTOM BPEMEHHOTO IOJTUTUYECKOT0 PeXUMa.

Jlupepsl mnopuepkuBarpT, urto Koamunud [IWII-CHII asngercsa
HaWwIy4yIIUM IIaHCOM IPUMHUPUTH FOCYAAPCTBO M KYPACKUN Hapog,.
OHu TroTOBBI ZaThb M CAeJaTh BCE, HO E€AUMHCTBEHHBIM YCJIOBUEM

SIBJISIETCSI COXpPaHEHHE «YHUTapHOTO rocyapcreax».3
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HHoHio yTBepkzAaeT, 4To JA1000M APYroil BapuaHT, KpOMe YHUTAPHOTO
rocyjapcTBa IpUBeJeT K rpaKJaHCKoi BolHe.

He Oymer mnpeyBesndyeHweM CKasaTh, YTO BOEHHBIM IIEPEBOPOT
KOTOpbIiI ObUT B 1980-OM TOAy OKasajJ MpsAMOe BIUSHHUE HA
mobmusanuio Kypaos, pocr PIIK (Pabouas Iapmus Kypducmana,
myp. PKK) u ee nepexoj K BOOPYKE€HHBIM ZielcTBUAM. B aTOT mepuog,
0coGeHHO TIOpbMa B Tropoze. /JluApOakeipe cTana A KypAOB
cumMBosioM. OpraHusanus coBepuInia B 1984 oy B palioHe Ipyx CBOIO
IEPBYIO BOOPYKEHHYIO aKIIUIO U ITOJIOXKU/IA HAYaI0 BOMHE C TypelKUM
rocyjapCcTBOM, KoTopas OyzeT Ipofo/iKaTbca Oojee 30 JET HU
IpUBEJET K YIOMUHAHUIO KYPACKON WJIEHTUYHOCTU B OOLeCTBE B
paMKax BOCIPHUATHs 6€30IaCHOCTH.

OmnpepesneHHOe BIMAHME Ha HCIAMCKOE IIOJTUTHYECKOE [JBUIKEHHE
okasasna ymepenHas [IHC, ocHoBaHHad B 1970-X rogax. Ona BeICTynana
3a I/ICJIaMCKI/Iﬁ MyJII)TI/IKyJII)TypaJII/I3M, HpOTI/IB 9THHUYECKHUX HpO6JIeM
M3-3a KpPUTUKM uciama Kemanusmom. B coorBercTBUM C 3THM,
CUMTAsACh C  OITHUYECKUM  pasHooOpasueM,  JAeMOHCTPUPYA
HMaHUCJIAMUYECKUI MOJXO0Z, OHAa CTPEMMJIACH K 0OBEJUHEHHIO BCETO
o61recTBa BOKPYT 0011ero 3SHaMeHaTe s, KOTOPBIM SIBJISETCS UCIaM.

[To mHeHUIO HUC/IaMHUCTOB, HpI/I‘-II/IHOIL/’I 9THUYECKUX HpO6JIeM ABJIAETCA
CeKy/ISIpM3M, a HALMOHAJIM3M, KOTOPBIM IO WX MHEHHIO BbI3BaH
CeKyJIHpPI:iMOM, HyTeM AeIeHUuA YMMBI CTAaHOBUTCA HpPI‘-IHHOﬁ
HEHABUCTU B 00wmecTBe, OCOGEHHO Cpesjud TYPOK U KYpPZOB.
COOTBeTCTBeHHO, KOHCpJII/IKTI)I, BbI3BAHHBIE€ 9THUYECKHUM paBAeJIeHI/IeM

B MHOTI'OsA3bI9YHOM, MHOTO3THHY€CKOM MYCYJIbMaHCKOM TYPEITKOM
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0061iecTBe, MOTYT OBITH pelIeHbI 10/, aTUA0M uciama. biarogaps aTomy
ObL1a OoIy4YeHa TOAAEPIKKa KOHCEPBATUBHBIX KyPZOB. ITa IOAAEPIKKA
nomorsa HemxMertuny dpbakaHy B IIepHOZ HOCJIe IIEPeBOPOTa CTaTh
IpeMbepP-MUHUCTPOM B 1996 rogy.

Koneuno, BMemaTesCTBO apMHUM He 3aCTaBUIO Ce0s KJATh U B 1997
rogy (mpomecc 28 ¢eBpans) OH JMIIAETCS BJIACTH B Pe3yJbTaTe
HOCTMOZIEPHUCTCKOrO TnepeBopora. OcHoBanHasg B 2001 rozy P.T.
IpOTaHOM, KOTOPBIM C 70-X TOZOB JO 3TOTO BpEMEHU 3aHUMall
pasnuunble u passurus - IICP (myp. AKP) npuxopuT K BIacTH Ha
BCeoOmux BpIGOpax 2002 roja AOLKHOCTH B KadecrBe wiena I[THC u
B (Ilapmus 6aazodencmeus, myp. RP), Ilaptus crnpaBepiuBoCcTU C
OOJIBLION TOAJEPKKOM OT KypACKHMX PErMOHOB B BOCTOYHOM

Anartosun.

Hossie JJINThI, NMPUIIEAIINE K BJIACTH KaK Cy6’beKT IIOJIUTHYECKOTO
hcjlaMa C MCIAaMCKMMM  BBICKA3hIBAHUAMU 00 9THUYECKOU U
HEIL[PIOHEUILHOﬁ IIPpUHAAJIEIKHOCTH IIPpOTHUB KeMajJInu3Ma,
IOAAEPKUBAIOTCA PAa3/IMYHBIMU  CJIOSIMHA O6IJ_[€CTBa, HaCTpO€HHbIMHA
IIPOTUB KEMaJIHU3Ma.

KoHcepBaTHBHBIE 9JIMTHI, KOTOPBIE MOCAE Iponecca 28 (eBpass 1997
roza HO,Z[BepI‘JII/IC]) JII/I6epaJI])H])IM HU3MEHEHUAM, 6]181"0;[3})9[ STOMy
Crali OTBeYaTb HHTEpPECaM He TOJBKO HCJIAMCKOIO CerMeHTa
obuiectBa, HO u JsubepanoB. 3xeck obpaumaloT Ha cebs BHUMAaHUE
npuBepxKeHUsl «Broporo pecny6GinkaHu3Ma», KOTOpble Ha 9rare
IIOJIUTUKHU FOCy‘Z[apCTBeHHOCTI/I B 9KOHOMUHKE nu IIOJIUTUKN

HaL{PIOHaJIPICTPI‘-IeCKOﬁ HUAEHTUIHOCTHU CBOMMHU KPUTHYE€CKUMU
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IMoAX0JaMHU K KEMaJIN3My KOCBEHHO ITOAAEPKATIN UCIAMCKYI0 KDUTHUKY
IICP.

Hcnamckas upeosorndyeckas HMHQPACTPYKTypa, HECOMHEHHO, Obuia
onpezendromuM (GaKToOpoM B moauTuKe wujeHTHuHoctH IICP.
Hcnamckoe MHOrOHalMOHAJIbHOE BHJEHUE He OTpaHUYMBaeTCA
Typnueii, a pacnpocrpansiercas Ha bamxuuii Bocrok, llenTpansnyio
Asmio, KaBkasz u bankanpl. C co3zaHHeM KypZCKOTO aBTOHOMHOTO
paiioHa Ha ceBepe Mpaka, ucramucts! B Typuuu nepeg JUIoM cTpaxa
pasjeieHMss TypOK U KypAOB, CTpaxa PpacYleHEeHUs - «CeBPCKUM
CUHJPOMOM» - TPEJIONHUIA OOBbeJUHUTh BCEX TYPOK U KYpZOB U,
TaKMM 00pa3oM, pPacUIMPUTh TPaHuULpl Typuuu, BKJIOYAsA NMPH 3TOM
MPaKCKHUX KypZOB.

. Kapgaur u A. Banmxer B cBoeil paGore 4 Ipu U3ydeHHH KypACKOM
npoGsieMbl KaK TPUJIEMMbl 0€30MacCHOCTH MEXAY TIOCYyZapCTBOM,
KYPZACKUM JBHKE€HUEM U MOJUTUYECKUMHU MCIaMUCTAMH, OIIPeJeJIAI0T
npobjeMy Kak BOIPOC 0€30IaCHOCTH-HEHTHYHOCTH-TIOIUTUKU. B
COOTBETCTBUH C 3TUM, B IIEPHOJ C 2009 IIO 2012 TOJ B pes3yJbTaTe
JOMHUHUDOBAaHUA  IIOJUTUYECKOM  HCIAMUCTCKOHM  BJacTU B
IPaKAaHCKOM M BOEHHOI OIOPOKpPATHH TOCYAapCTBa, IpobiemMa CHOBA
BBIIIUIA U3 TPOMHOM CTPYKTYPBI M CTasla BBIPAXATHCA B BUJIE AUIEMMBI.

YTBepaxzaeTcs, UYTO OTHOIIEHUA MEeXAYy NMPeACTaBUTEIAMU Kyp/CKOro
JBIDKEHUS M HCJIAMUCTOB B 39THUX paMKax 3aKpeNuJUCh BOKPYT
HaIMOHAIUCTUYECKOH OCH, a B3aUMHOe HeJoBepue U CKpBITOe
6€eCIIOKOMCTBO 10 ITOBECTKE JHS ABISIOTCA JOMUHUPYIOMUMY. MOKHO

CKa3aTb, YTO 3TO B3aUMHO€E HEAOBEPHE ObLIO YCUJIEHO B IeEpUoA C
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MOMEHTA IePBOT0 «IpoIecca JeMOKPaTUYeCKOro MHUIIUAaTUBa» 2009-
2012 TOZI0B U [0 «IIpOlLjecca pelleHus» MeXAy 2013-2015 TOAAMHU.

[Tockoabky KypACKoe JBUKEHUE MpeACTaBIeHO JIIH
(Jemoxpamuueckas napmus Hapodos, myp. HDP) wu PIIK,
CaHKIMOHUPOBAaHHOE TOCYZapCTBOM YIPaBJ€HH:A OCYILIECTBJAIOCH B
peruoHe NpoXuUBaHHUA KypzoB depe3 cTpykrypy «Coros CoobuecTs
Kypgucrana» (KCK). B Hacrodmee BpeMs aKL€HTBI CMeECTHJIHCB.
[IprOpUTETHBIMU CTQJIM He CTOJBKO IIpaBa, KOTOpPbIe HEOOXOAMMO
TpebOBaTh OT rOCYZApCTBa, a «CaMOYIIPaBIEHHE», KOTOPOE CJIEZyeT
YCTaHOBUTbH B MECTaX IMPOKUBAHUA KyPZOB.

«KonnexTnBHOE co3HaHMe», MOSBUBIIEECH y KYpPJAOB B 2013 TOAy, Kak
9TO BBIPA3SWIOCHh B 3asaBieHun conpeaceparensa JIIIH CenaxarTrna
Jemuprama: «Kypzackuit agBokar u akTuBUCT Taxupa Jap4um youio He
roCyZlapCTBO, a OTCYTCTBHE TIOCYAapCTBEHHOCTHM», YyKasbIBaeT Ha
Apyroe pasBuTHe. ITO Pa3BUTHE O3HA4aeT, YTO yKa3aHHOEe CO3HaHUe
(opmupyercst Bokpyr koHGunkroB Kobanu-Illenrana U «peBOMIOLHU
PoxaBa», a He U3 IUBUIM30BaHHON YHUBEPCANTbHOCTH, YIIOMAHYTOH B

KOHTEKCTe IOJUTUKU uieHTuIHOoCTH naptuu [1CP.

Tor daxr, yro uzes npespamenus Kypaucrama, cocrosmero us
yeTbIpex YacTeil Ha reorpaduuyeckux teppuropusax B Upane, Upaxe,
Cupun u Typuuu, B eauHbIli monuTudeckuil corws Kypaucrana,
BOIUIOLIEHA B OIPEJEIEHHON CTENeHH B KYPACKOM oOliecTBe B
Typuuu us-sa cobsituii B CHUpuM, NpUBEJT K CAMOMY OCHOBHOMY
KPU3UCY YHMBEpcalu3Ma M KOHCepBaTUBHOU pemoxparum Ilaprum
CIpaBeJIMBOCTH U Pa3BUTUSL.
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Opnako B HbIHEIIHeW CUTyalluu KypAcKas NoauThka Kak I[laprum
CnpasegnuBocTy ¥ Pa3BuTud, Tak M pasjMYHBIX TPYII, KOTOpBIE
COCTaBJIAIIOT ee 00l eCTBEHHbIe HU3bI U OJIOK BJIACTH, POPMHUPYIOTCH B

OCHOBHOM BOKPYT pEJIHUTIMO3HbIX BBICKA3bIBaHUI.

Mo3KHO CKas3aTb, YTO COOBITHS OCOOEHHO IOC/IE WHIIUZEHTA B 4aCTH
Yayaepe ropoga IllsipHaka 1 HEKOTOpbIE IOCIEAYIONMe UHIU/EHTEI,
CTOJIKHYBIIME KYPACKHUX I'PaKAAH C TOCYaPCTBOM U IIPAaBUTENbCTBOM,
a TaKXKe KOH(JIUKTHI, KOTOPBIE IPOJOIKAIUCH IIOCIE BEIOOPOB 7 UIOHS
2015 TO/Ia, OTPULIATEIbHO CKa3aJIUCh Ha O3ULuH, nonyasapHoctu I[ICP
CO CTOPOHBI KYypPZiOB U [IOBEPUTEJbHBIX OTHOLIEHUAX MEXJY MapThei
IICP u xypgamu.

CormacHo HcCC/lelOBaHMIO, TIPOBEJEHHOMY Ha OCHOBe orpoca 136
YesJIOBEK M3 IOrO-BOCTOYHBIX IPOBHHIMHI B IEPUOJ KOH(IHUKTA,
KOTODPBIII HAuyajcsi I[OCIAe BbIGOPOB 7 HIOHA 2015 Troza, u
ony6iuKkoBaHHOMY B (peBpane 2016 roza, 57,8% peCHOHAEHTOB
BO3JIaTAl0T OTBETCTBEHHOCTb 32 OKOHYAHUE «IIpoliecca pelleHUd» Ha
rocyzapCTBO 1 IpaBUTEJTbCTBEHHYIO ITOJIUTHKY.

BosbIIMHCTBO YYACTHUKOB NPHULLINA K BBIBOAY, YTO OHU CUUTAIOT U
PIIK, u /IITH, a Tak:ke mpaBUTEIbCTBO, HEUCKPEHHUMHU B OTHOLIEHUU
nporecca yperyauposaHusa. C apyroil CTOpoHsl, Takas BaskHas 4acTh,
Kak 67,6%, cuuTaer, 4TO MIOJUTHKA TPaHIIEH u OappuKaj HeBEepHa, a
59,5% CYMTAOT, YTO CAaMOYIpaBJIeHHEe HEBO3MOXHO YCTAaHOBUTH
takuMm o6pasom. Tosbko 23,5% PECIOHAEHTOB CUUTAIOT, YTO TPAHIIEN
ABJIAAIOTCA €CTECTBEHHBIM Pe3y/IbTaTOM IOJTUTHYECKOTO TYIHKa.
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OnATh Ke, OYeHb 3HAYUTEJIbHOE OOJBIIMHCTBO (70%) Y4aCTHUKOB
TAaK)Ke CYMTAIOT, YTO IPABUTEIBCTBO JOMYCTHJIO OIIMOKY B IEPUOJ
2013-2015 TOZIOB, KOrAa ObUIa CO3JaHa MH(PPACTPYKTypa /I OKOIIOB U
GappHKaj WIK YTO OHU 3aKPBIBAJIHU HA 3TO I71a3a, YT066! BTsiHyTH PIIK
B BoIHy. Cpesu y4aCTHHUKOB HcciefoBaHuA 88,2 % ckasaiy, 4TO «H
rocyzapcTBo, 1 PIIK HaHOCAT yiep6 HU B YeM He MOBUHHBIM JIIOAAM, U
9YTO HEOOXOZUMO IPEKPATUTh U TEPPOPUCTUYECKUE AKTbl, 1 BOEHHBIE

JefCTBUA».

JTOT NMOpa3UTEJNbHBIH pe3yabTaT MOKAa3bIBAET, YTO IepeHoc Paboueit
naptueil Kypaucrana BoiiHbI B ropojcKue IIEHTPEI, CO3Jal CepPbe3HbIH
JUCKOM(OPT U BBI3BAJ HETaTUBHYIO PEAKIMIO y JKUTeaell pernonHa. B
TO K€ BpeMs, aKIeHT PaBUTEIbCTBA B TeUeHHe JAHHOTO ITporecca Ha
HeoOX0AMMOCTb B CAMO€ KOPOTKOE BpeMs 00eCIeuuTb 001 eCTBEHHbIH
HOPAZOK U 6e30IIaCHOCTh, COBIAA C TEM, YTO 3TO BO3MYIL[EHHME B
peruoHe JOCTUTJIO OYEHDb BBICOKOTO YPOoBHH (fHMBbIIL, 2016).

Bmecre ¢ putopuxoil «Kypackasa BecHa» B IepuoOf 2013-2015 TOZ0B,
cleAyeT OTMETHUTb TOT (aKT, 4YTOo Kypzabl Typuuu, IOMUMO
NepCIeKTUBbl «TypIuHusanuu» depes /IIIH, Taxxe HampaBuauch K
MepCIeKTUBE, Ha3BaHHOU KypACKUMU HaIMOHAINCTaMU
«KypAHUCTaHHU3aLMel». PeabHOCTD «KypAUCTaHU3ALUK» BOIUIOIEHA B
pesy/bpTaTe pasBUTHA 3a IOCIAefHHE 2-3 roga cpeau Kypgos Typruun
uzen derplpex uacreii Kypaucrana. Takum o6Gpasom, B Xxoze
MpOBEZEHHBIX MOJIEBBIX UCCIEOBAHUM YCTAaHOBJIEHO, UTO JlaXKe CI0Ba
Pemxena Tatiuma Jpgorana «KobGanu BOT-BOT majeT» OBLIM MOHATHI
I0-Pa3HOMY M pacleHeHbl KaK (aKTop, KOTOPBIH OKOHYATEJbHO

3aBepLINI ITpoLecc yperyarpoBanud (HMbIm, 2016: 22-28). 7
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Kax BuzHO M3 ZaHHBIX Pe3y/IbTATOB, KypACKOEe HAaCeJeHHe B 3TOM
peruone B 3HAYUTEJIbHOH CTeleHU BBICTYIIA€T NPOTHUB ITOJHUTHKHU
OKOIIOB U 0appuKaZ, U CaMbIM BAXKHBIM IIPUOPUTETOM SIBJSAETCS
HeMeJJIEeHHOe  BOCCTAaHOBJIE€HHE  OOLIEeCTBEHHOrO MOpAAKAa U
IpeJoTBpAaIeHIe YeJI0BeYeCKUX 0TepPhb. TeM He MeHee, IOo-ITPeKHEMY
3HAYMTeJbHAs 4YacCTh HAacCeJeHUsA B Ipezesax 20-30 % , KoTopasd
CYMTAET, YTO IIOJIUTHKA TPAHIIEH M OKOIIOB SIBJISAETCS Pe3yJbTaTOM

IIOJIMTUYECKOIO TYIIUKA.

B ciaoxuBmeiica cutyanuu B Typruu npuaaraloTcs yCHIus IO
paspaboTKe TOCyZapCTBEHHOM MOZEIM  MYJIbTHKYJIbTYPaIn3Ma,
BK/IIOUAIONIeH TaKWe 3JIeMEHTHI, KaK pEeJUTus, ITHUYecKas
NPUHAJIEXXHOCTh M PEJUTrHO3Hble HampasieHus (koHgeccun). C
JPYroi CTOPOHBI, MOZeJIb IIOCTCEKYIAPHOro 001eCTBa I0pa3yMeBaeT
He  TakKoe TOCyJapCTBEHHOe  MOJeJMpOBaHMe, a  CKopee
B3aMMO/IeHICTBHEe MeXIy PasJIUYHBIMU CIOSIMH HaceJeHHs, B3aUMHOe
npusHaHWE M B pesynabpraTe  (OPMHpPOBaHHME  COBMECTHOTO
rpa)jJaHCTBa.

Opnako B mosntuke Ilapruu SmpasejyiuBoctu U RasButus GbiBaroT
Cly4ad, KOTZia JieJlal0TCA BBICKA3hIBaHMA O €JMHCTBE IOCPEJCTBOM
OIIpee/IeHHBIX KyJbTYPHBIX CUMBOJIOB II0 BOIIPOCAM OIIPEJeJeHHOTO
HPU3HAHUA NIE€BUTCKONU U KYPACKOHM HAEHTHYHOCTH M TPeOOBaHHMAM
HEKOTOPBIX IIPaB, HO He JJal0TCA OTBEThI, KAK KOHKPETHO IIPeJ0CTaBUTh
aTi npasa. C MpUX0ZOM K BJIACTU «HE MOAJABIIEIHCA CeKyIapU3alun»
gactu obOmecrBa Typuuy, NOpPeANPUHUMAIOTCA IONBITKH IO

peopraHu3anuu Hy6JIPI'~IHOﬁ BUAHUMOCTH PEJIMTHH.

[TosTomy «moHMMaHMe ceKynapusMa HoBoH Typiuu» Ha camoMm gene
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CTOMT TIIepej JIMLOM OIIACHOCTH IIPEBPAIeHUA B CMBICIOBYIO
KOHCTPYKIIHIO, HMEIOIIYIO HPOTHUBOIIOJIOKHOE 3HaYeHHe.
KoncepBatuBHas  JeMOKparmdyecKas  HAEHTHYHOCTb  Ilaprum
CIIPaBeIMBOCTA M Pa3BUTHUS, JeNAlONiedl aKIeHT Ha «OO0IIyo
LIMBHIM3AIMIO KaK KOJIJIEKTUBHOE CO3HAHME», B TO JKe BPeMsd HeceT B
cebe pUCK IpeBpauieHus B 0oJiee PENPECCHBHYI0 M OJHOTHUIIHYIO
MOZEJIb.

Eciu roBoputrh O [JeHCTBUTENBHO IIOCTCEKYISIPHOM OOINECTBE,
IPOZIOJUKEHUE IIyTH C OOILIECTBEHHOM MOJeNbI0, KoTopas Oyzer
(hopMupOBaTh HOBYI0 HAEHTUYHOCTh M PAaMKH IPaXJAHCTBA, a He C
rOMOT€HU3UPYIOUled IOJUTUKOH, dABIAIOmeiica HOBOW Bepcuei
KOHLIENIIMY, KOTopas crapaercd mepedopMupoBaTh OOLIECTBO
UCIIOJIb3YS U/IE0JIOTHIO CEKy/pH3Ma, IpUBeZieT K Oosiee 370pOBOMY
Pa3BUTHIO.

Xabepmac B cBOeil paboTe, pacCMATPUBAIOLEl OTHOLIEHUS MEXKAY
CBETCKHUM JII/I6epaJII)HI)IM I‘OCyﬂapCTBOM 48 peJII/II‘I/IeI‘/JI, HOA‘IepKHyJI
3aBepIIAIONVI mpouecc 00y4eHUs, KOTOPBIM BHOCUT CBOM BKJIaf B
IMCKYCCHH Ha 001eCTBEHHOM YPOBHE, PaClleHUBAEMbIE UM B KAYECTBE
HeoTbheMIeMoro TpeboBanus. (Habermas, 2005: 347).

Ecsiut roBopuTh 0 A€M CTBUTEIBHO TOCTCEKYISIPHOM 00LIECTBE, TO HAZ0
pea30BbIBaTh OOIECTBEHHYIO MOJIENb, KOTOpast OyzeT (hOpMHUpPOBATH
HOBYI0O HJEHTHYHOCTh M TPaXKJAHCKOE OOIIECTBO, a He HPOBOJUTH
FOMOTE€HUSHUPYIOIIYI0  IMOJIUTHKY,  HCIOAB3YIOWEH  HEO0JOTHIO
cexysaspuama. Xabepmac B cBoeil paboTe paccMaTpUBas OTHOIIEHUS
Memqy CBETCKHM, JII/I6epaJI])H])IM I‘OCyAapCTBOM 48 peﬂHFHeﬁ,
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HO/MEePKHYJI BaKHOCTh Iporecca oOyuyeHHs, KOTOPBIH CIOCOOCTBYeT

OOLIECTBEHHBIM [JUCKYCCUSIM M SBJAIOIUXCI 00S3aTENbHBIM [Is
8

(hopMupoBaHUA HOBOW MIEHTUIHOCTH.
Anesurckue koH(pepeHnuu 1 GpopmuposBanue «Komurera Myapenos»,
OCYIIeCTBIABIIME JeATeJbHOCTh B IIpOLleCCe YperyJIupOBaHUsA
KOH(IMKTOB, C TOYKM 3peHMS HX OpTaHU3ALUU H COAEp:KaHUA
HOKasald, 4YTO 3TOT TIpouecc oOyd4eHMs He CTajl JOCTATOYHO
IUIIOPAIMCTUYHBIM, YTOOBI CIIOCOOCTBOBATH BBIIOJTHEHUIO 3TOH

3a7a4u.

B macrosimee BpeMa Heb3d CKasaTh, YTO KOH(IMKTBI BOKDYT
peuruy, ABIAIOIEHCA BaXHBIM  (PAKTOPOM,  OIpeJeIaIluM
MOJIUTHKY B TAKUX 00/1aCTAX, KAK MYJbTHKYJIBTYPAIU3M U IUTIOPAIU3M
B Typuuu, UMeIOT IOCTCEKYIAPHYIO CTPYKTYpPY 1o Xabepmacy.

[ToMMTUKY MIAEHTHMYHOCTH, KOTOpas B SIOXY IpaBjieHus IapTUH
CIIpaBeJJIMBOCTH U PAa3BUTUA KOJIE€OJETCA MEXKAY AE€MOKpPATUYEeCKOH
MHHIMATHBOM U IPOEKTOM HALMOHAJBbHOTO eMHCTBA 1 OpaTCTBa U He
MOXKeT HHMKAK BOMTH Ha CBOIO OPOHUTY, MOXHO pacCMaTpHUBaTh Kak
BbIDQ)KEHUE ITOM JBYCMBICJEHHOCTH, OTHOCALIeMcA K HOBOMY
rereMOHHCTCKOMY OJIOKY.

Takum 06pasom, HeT HU4YEro 60JIee eCTECTBEHHOTO B CUTYAIUH, KOTZA
B TYPELKOM 0011eCTBe, KOTOPOE He SIBJISETCS MPOJ0IKEHUEM CBETCKO-
aubepanpHOM Mozenu obmectBa, [ICP He cMoria yCcTaHOBUTH ITOCT-
CeKyJIApHbIE paMKu. Hcropuueckuit OIIBIT yIpaBJIeHUsA
UJEHTUYHOCTAMU M pasjMYUsAMH OCHOBAaH KaK pa3 Ha pPasHBIX

IIpeANOChIIKAX. Heueﬂecoo6pasﬂo OCyKZaThb HbIHENTHIOIO MOJEJIb,
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KOoTOpas MCTOpHYEeCKH He 0Oasupyercsi Ha MOJEIH CBETCKO-
JnbepasbHOrO 00LIEeCTBA U, CJIE0BATENBHO, HA CETOAHAIIHUN IeHb He
3aKpeIUIeHHasi B IIOCT-CEKYJSIPHBIX pPaMKaX, KaK aBTOPUTAPHYIO
roCyZiapCTBEHHYIO MO/IEJb.

[Tonutuka upeHTudHoCTH, KoTopyio maprus IICP crpemuTca 3aHOBO
IOCTPOUThb, IIepeornpejeNuaa HOBble paMKH  HAEHTUYHOCTH,
omuparmomyecs  Ha  PEJUTHO3HbIe  BBICKA3bIBAHMA  BOKPYT
MYCYJbMaHCKOH, KypACKOH NACHTUYHOCTH ¥ UAEHTUYHOCTH aJ€BUTOB,
U IPUHAIA IOAXOJ, OCHOBAHHBIN Ha BKJIIOYEHHHU/IpPeoOpa3oBaHUU,

OoIpeneJIeHUY U IIpU3HaHUU B 9TUX paMKax.

[Toxo:xe, YTO ITOT HOBBIH CTH/Ib IOJUTUKH CO3JAHUSA IMBHIN3ALUN
yepe3 KOJJIEKTMBHOE CO3HaHHe, JONMycKaeT (OPMy YCTaHOBJIEHHS
npeoOpasyiomero  AOMHHUPOBaHMA, HMEIOIETO  JOJTOCPOYHOE
(DYHKIIMOHMPOBaHHUE U CIIOCOOHOE IIPUBECTH K IPOYHOMY COIJIACHIO.

Takum 06pasom, B OTVIMYHE OT BCEX NPEABIAYIINX UHUIATUB, [lapTus
CnpasegnmuBoctu u PasBurus cBsizana perreHue mpo0iemst ¢ 6osee
H.H/IPOKI/IM O6H.[eCTBeHHO-HOJII/ITI/I‘—IeCKI/IM HpOI_[eCCOM, I/IHI/II_[I/II/IpOBaJIa
O0LIeCTBEHHO- MOJWTHYECKHE nebarbl, CO37aB HANpsUKEHWe B

OTHOIIEHUH HHCTUTYIIHUOHAJIPHOTO aJIbsAHCA.

Cpasy mocjie npuxoga K BaacTv IlapTus cnpaBefIMBOCTA U Pa3BUTHUSA
OCyIIeCTBWJIa pafuKaabHble pedopMbl, TakHe KaK yIpa3gHEeHHe
Ype3BBIYAHHOTO TIIOJIOKEHMs, 3aKphITHE CYZO0B TOCYAAPCTBEHHOM
6e30MacHOCTH, OTKPBHITHE KypPCOB KYPACKOTO A3BIKa, OCYIeCTBICHHE
Cepbe3HbIX 3KOHOMMYECKMX HWHHUIMATUB, BEAYIMHUX K ITO3UTHUBHON

JAUCKPpHUMHWHAINH, CO3AaHNE MHCTHUTYTA }KUBBIX A3bIKOB U 3aIIyCK
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ka”ana TRT 6. OxHako aTH pasuKalbHble 1AM HE MOTYT IOJHOCTBIO
PELIUTh 3THOIOIUTUYECKYI0 HpoOjeMy Ha JaHHOM 3Talle U 9YTO
JAHHBIN BOIIPOC IIPUHUMAET BCe GoJiee 3alyTaHHbIH BU,

[IpropuTeTHON MOJUTHKON B coBpeMeHHOIl Typuuu AOKHO OBITH,
npexzJe BCEro, yCTaHOBJEHHE AeMOKPaTHYeCKOTO YperyJIupOBaHUsA
3THONIOJIUTUIECKUX KOH(JIUKTOB, YZOBJIETBOPAIOIETO KYJAbTypHBIE
npaBa M TIpaBa JIMYHOCTH, a He MHJEOJOTHSA CelapaTH3Ma,
camoynpasieHus U (ezepasu3Ma, KOTOpPble MOTYT OBITh BbI3BAHBI
IPUBJIEKaTeJbHOCTBIO JOCTKEHUH KypACKOro HacejneHus B Mpaxke u
Cupun.

JTO yperyJupoBaHue JO/IKHO OBITh He TOJBKO I0PUAUYECKUA OCHOBAHO
Ha KOHCTUTYLIMOHHOM TPaKAaHCTBe, HO U OCYLIECTBIAThCA Ha OCHOBE
couManpHOM npuHagiexHoctu. Ilponecc yperyiuposanusi ciepyeT
paccMaTpUBaTh He TOJbKO IMKIMYECKH M3-3a NePCIeKTUBbI YICHCTBa
B EC win co6eiTuii B Cupun u Mpakxe, HO U € ZOJTOCPOYHOU TOYKHU
3pEeHUsL.

YperyauposaHue KypACKOTO BOIPOCa Ba)XHO C TOYKU 3pEHUsd
HOJIUTHYECKUX PeopM, KOTOpble TPeOYIOTCA BO MHOTUX 00JIaCTAX: OT
MHJWTeHU3allud [0 YCTaHOBJEHUS IIPaBOBOTO TOCYAapCTBa, OT
S9KOHOMMYECKOTO POCTa /0 Pa3pabOTKM COLMAJBHOM IOJUTHKY,
HallpaBJeHHOM Ha 3allUTy MEHIIMH M INPOTHB YOUNCTB «BO MM

YeCTHu».

JTO yperyJMpoBaHUE MOXKET OBITH OCYLIECTBJIEHO, Ipexze BCero,
IyTeM CO3JaHUA KyJIbTYPHBIX IIPaB Ha OCHOBE KOHCTUTYI[MOHHOIO
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rpaxZiaHCTBa, TIAe  Ipeo0bjajaeTr  IMpOIeCCyalbHOe  IIPaBo.
[ToBepxHOCTHAaA M JUCKypCHBHAsA IPAKTUKA, KOTOpas OJIOKHpYyeT
IpPOLIECC YPEeTyJUpOBaHUA U JeJaeT HAIPacHbIMU OOIeCTBEHHBIE
OXMJAHHA OT yPeryJInpOBaHus, He IPUBOJUT HU K YeMy HHOMY, KpoMe
KaK K OCJIOXKHEHHIO ITPO0JIEMBI U YBETUYEHUIO OTUYHK/EHUA.

Tonep Kanail, Acnupauwmka xagedpst poccuiickoi noaumuxu
gaxyasmema noaumonozuu MI'Y umernu M. B. /lomozocosa, Mockea, P®
qulerka@hotmail.com.

Giiler Kalay, Post-graduate student of the department of Russian politics
at the faculty of political science in Lomonosov Moscow State University,
Moscow, Russian Federation qulerka@hotmail.com.
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Praise for ‘Ethnopolitics of Turkey’

(Critical Response to Giiler Kalay’'s “New Tendency in the
Ethnopolitics of Contemporary Turkey”)

I find the author's article highly interesting. Essentially the author's
analysis concerns the Islamic multinational vision, and is focused more
broadly in the research—not just limited to the situation in Turkey,
but including also an analysis on how it impacts the Middle East,
Central Asia, the Caucasus and the Balkans. That is why this is article
has a high significance for all the mentioned regions.

- Anonymous

NB: do you have any comments on Kalay’s article a/o the critical response?

Please send these to info@ethnogeopolitics.org, or through the contact form
at www.ethnogeopolitics.org.
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Main Article

Resisting Neoliberalism on the Local Level:
Indigenous Development through the Zapatista
Movement

Dulce Gonzalez, with Badriyya Yusuf & Naomi Happychuk

“They were not separatists. They were not even a guerrilla, ‘a
fish that swims in the sea of the people’, as defined by Che
Guevara, a revolutionary group seeking popular support to
take power. They were born as a collective decision of
hundreds of communities who had no interest in conquering
it. They were the sea, not the fish” (Harvey 2014: 39).

This essay concerns a modified, improved version of a paper originally
written in March 2014 for the ‘Indigenous Peoples, Globalization and
Development’ MA course at the University of Winnipeg, Canada; Dulce
Gonzalez—incidentally one of our new assistant editors—intends to
submit a major update of the essay in due course, to be published in one
of the future issues of our journal.

Introduction

It has been asserted that neoliberalism is a hegemonic force, which
cannot be escaped, and neoliberal ideology is closed and bereft of
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alternatives (Khasnabish 2008: 166). It is defined as “a theory of
political economic practices that proposes that human well-being can
best be advanced by liberating individual entrepreneurial freedoms
and skills within an institutional framework characterized by strong
private property rights, free markets, and free trade” (Harvey 2005: 8).

Neoliberalism is largely viewed as powerful, expanding and inevitable
(Bohle 2006: 57; Yeates 2002: 69) and commonly associated with
globalization and development (Campbell & Petersen 2001: 51; Harvey
2005: 7). As the destructive impacts of neoliberalism become gradually
more apparent, particularly for poor and minority groups, the
possibility of alternatives to neoliberalism is increasingly important.
The rise and impact of the Zapatista Movement in Mexico is evidence
that there are local responses which have the potential to offer
alternatives to neoliberalism.

After nearly a decade of struggle, the Zapatista’s uprising became
public in January of 1994 with the Ejercito Zapatista de Liberation
National (EZLN)'’s declaration of war on the Mexican government and
the seizure of four towns (Van der Haar 2001: 188). This coincided with
Mexico’s signing of the North American Free Trade Agreement
(NAFTA), and transition to a more market-based economy, which was
seen as a direct threat to Indigenous livelihoods through the
introduction of dominating international market competition.

The EZLN based their constitutional right to declare war on the
Mexican state on Article 39 of the country’s Constitution, which states
that “National sovereignty essentially and originally resides in the
people. All political power emanates from the people and its purpose is
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to help the people, [and that] the people have, at all times, the
inalienable right to alter or modify their form of government”
(Safransky & Wilford 2o011: 15). Under this line, the EZLN issued a list of
eleven demands addressed to the government based on work, land,
housing, food, healthcare, education, independence, freedom,
democracy, justice, and peace (Jung 2003: 24).

The Zapatista Movement has challenged the traditional roles of the
state, society and the market, and has exposed the conditions of
poverty and marginalization under which much of Mexico's
Indigenous peoples live in addition to the political exclusion which
keep them from enjoying full citizenship (Safransky & Wilford 2011: 4;
Van der Haar 2001: 99).

This paper will illustrate how the Zapatista Movement is a local
response to the resistance of neoliberalism, evident through the
transformed enviro-political, social and economic systems of the
EZLN. While it is worth noting the challenges and limitations of this
Movement, one should conclude that through fostering self-
determination and spurring similar uprisings and deliberation
regarding alternatives to neoliberalism, the Zapatista Movement is a
fundamental, insightful and inspiring example of the existence of local
alternatives to neoliberalism which can foster Indigenous
development.

Environmental Politics and Indigenous Rights

One of the primary catalysts of the Zapatista Movement was around
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issues of environmental politics. The Mexican government'’s signing of
NAFTA brought challenges not only to the land-based livelihoods of
the Indigenous peoples but also to their communal land system,
adding to issues around the lack of available productive land and
political reorganization of the communities which persisted since the
1960s (Harvey 1998: 8; Safransky & Wilford 2011: 15).

One of the most significant effects of the Zapatista Movement
therefore, was enabling the acquisitions of lands, as land occupations
were a primary part of the insurgent’s agenda (Van der Haar 2001: 188-
189). The Zapatista Revolutionary Agrarian Law (Ley Agraria
Revolutionaria Zapatista) stipulated very strict limits on the quantity of
land that can be held in private tenancy as well as it was advocated
that land redistributed to landless peasants and farmworkers be
worked collectively (Lynn 2002: 153):

“All tracts of land that are more than 100 hectares of poor
quality and fifty hectares of good quality will be subject to
revolutionary agrarian action... The lands affected by this
agrarian law will be redistributed to landless peasants and
farm workers who apply for it as collective property for the
formation of cooperatives, peasants’ societies, or farm and
ranching collectives. The land affected must be worked
collectively” (Ejercito Zapatista de Liberacion Nacional1994).

Thus while many families joined the movement as a way to acquire
some land, many others fled their communities fearing the Zapatista
army, the Mexican army, or both. There were other peasants wishing to
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be included in the land agreements, primarily young men without land
rights of their own.

In effect, the EZLN’s agrarian law was not so different from the official
land reform legislation of the Mexican government, and was in fact
modelled on it. Despite that, people who joined the Movement felt
that “...Zapata’s name historically justified their demand for continued
redistribution of land and that their detailed outline of collective
production techniques, which focused on satisfying the primary needs
of people would promote national well-being” (Lynn 2002:153).

Like the official land reform legislation, the revolutionary law sets
criteria for the liability of private properties (though it is set
considerably lower), allowing some land to be retained by the
landowner, defining who may be considered beneficiaries of land
reform and determining how the land should be used. This was an
indicator that the Zapatista’s conception of land tenure was largely
influenced by the Mexican state (Van der Haar 2001: 188-189). In fact,
land reform through the Zapatista Movement was not a new solution
to issues of land acquisition in Mexico.

The government’s ejido (Indian community lands) system widely
initiated in the 1940s was a means of land reform, which served to
expropriate land from wealthy landlords for communal agricultural
use, until it was eliminated in the early 1990s as a result of “low
productivity” in favour of enabling ownership of the land (Schmidt &
Gruben 1992: 2). Then, the ejido collective plots were commonly
bought and sold, aligned with a market-based economy.
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Therefore, the Zapatista Movement brought a re-emergence of land
reform, beyond the limits set by the state, based on unsatisfied
demands for land, rather than old, mishandled ones (Van der Haar
2001: 204-205). Because the state’s land reform bureaucracy was what
protected land rights, its elimination and thus failure to resolve
incomplete endowments and lasting conflicts became an issue of state
legitimacy; where people could not rely on the state they no longer felt
to be bound to its laws (Ibid: 207).

The Zapatista’s land reform differed from that of the successive
Mexican governments through its Maoist influence which emphasized
collective ownership, by limiting the ability of the Mexican state to
regulate land tenure, and by reframing the issue as one of Indigenous
rights, drawing the support of Indigenous movements globally (Van
der Haar 2001: 190, 207 & 210).

The limits of neoliberal land policies, emphasizing titling and
privatization, have become increasingly clear beyond the Zapatista
Movement, inciting greater support for communal tenure systems. The
expanding role of non-state actors in land tenure regulation has been
supported by broader trends towards decentralization and recognition
of the rights of Indigenous peoples (Van der Haar 2001: 264).

Through striving for just compensation for the extraction of natural
resources on Indigenous land and for political autonomy, the
Zapatista’'s land reform was much more than land distribution, but
rather “a conscious rethinking [reforming] of development on the land
in order to privilege social justice, economic development, ecological
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sustainability, and the local community” (Baum 2o11: 1), or what has
otherwise been called “land sovereignty” (Safransky & Wolford 2o11: 3).
The Zapatista Movement has therefore been characterized as “a radical
political critique of representative democracy [which] provides both a
conceptual apparatus and a grounded model for how we might think

and do politics differently, in [which] autonomy is self-governance”
(Ibid: 15).

Through the Zapatista Movement, land occupation became framed in
an ethnic discourse in terms of “recovering the lands of our ancestors”
which were impacted by state-led redistribution (Van der Haar 2001
205-206). This was likely an important factor in the success of the
Zapatista Rebellion in acquiring communal land since 1994, as
emphasizing the link between culture and land challenges
individualist notions of neoliberalism and can effectively promote self-
determination and Indigenous rights (Engle 2010:163-164).

Important to note then is the fact that ethnic identity of the Zapatistas
is not merely related to language and clothing but also to politics,
including the “the experience of discrimination, political exclusion and
government abuse” (Van der Haar 2001: 231). This correlates with
international frameworks (including the United Nations) in which
Indigenous identity corresponds with the experience of colonialism
(United Nations 2004: 2-3). In the case of this movement itself, it
“restructure[d] people’s identifications” through the land reforms, and
thus “produced community” (Van der Haar 2001: 259). This implies that
the impacts of the Zapatista Movement are profound, extending
beyond the tangible to the philosophical realm; penetrating ideas,
values, beliefs and particularly the identity of landless peasants.
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Subsequently faced with an impasse in the peace talks with the
Mexican government, the EZLN has created 38 autonomous
municipalities, known as the Municipios Auténomos Rebeldes
Zapatistas (MAREZ), in English the Rebel Zapatista Autonomous
Municipalities, ruled by their own forms of government akin to their
Indigenous ancestors of the past (SIPAZ 2012:1).

These autonomous municipalities have proven to be legitimate and
effective means of governance, though they are not without their
challenges and criticisms. While elected representatives coordinate the
municipalities, they have been characterized as a “fractured and
diverse” landscape of autonomy, “with various projects of autonomy
overlapping and assuming different characteristics in different
regions,” illustrating the challenges that come with community-level
autonomy (Van der Haar 2001: 211).

Additionally, the autonomous municipalities are sometimes viewed as
an imposition from the military command of the EZLN which creates
“a great deal of tension in practice”, as people are forced to make heavy
contributions to the EZLN military structure, and at times feel “caught
between two armies [the EZLN and the Mexican governments’], trying
to please both, yet not knowing who would eventually win” (Van der
Haar 2001: 232).

Despite these criticisms, the Zapatista Movement became an
important symbol in the disputes over the Mexican national project, in
the defence of Indigenous rights, and in struggles “against neo-
liberalism” (Van der Haar 2001:187).
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Social Development and Indigenous Rights

Like millions of Indigenous peoples in different continents, Mexican
Indigenous peoples demand rights to cultural self-determination. They
insist on the right to live according to the local practices and customs
to develop self-governance. For example, as part of their demand for
recognition as collective units, they fought for the inclusion of the term
pueblo—‘peoples’—instead of ‘people’ in the Constitution (Jung 2003:
1). Their claims for collective rights include the right to local and
regional autonomy, bilingual education and communal land as the
basis of the cultural reproduction of the group (Ibid). This has had
profound effects on the Zapatista education and health systems and
was a significant motivator of international support.

On August 8th of 2003 the Zapatistas announced the transformation of
Aguascalientes, a space for dialogue with the civil society leading to the
birth of Caracoles, the autonomous areas of which the MAREZ are part
of, and the junta del Buen Gobierno (board of good governance),
bringing in effect the San Andres Accords of 1994 (Harvey 2014: 39).

There are five Caracoles for each of the five geographic and ethnic
zones, which are civilian centers with autonomous government
(Ramonet 2o001: 1). They constitute a political and territorial body
covering several autonomous municipalities and regions. The supreme
governing body is the junta del Buen Gobierno, which is appointed by
the autonomous councils (Cuevas 2007: 7-8).

The Zapatista worldview, viewing Caracoles as seashells which can
“help their ears to hear even the most distant words”, enabled them to
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dialogue with the Mexican government, resulting in the San Andres
Accords which committed the Mexican government to “recogni[ze] a
number of Indigenous rights in the fields of, among others, forms of
social and political organization, the election of local authorities, the
administration of justice, management of resources, [and] land tenure
and cultural development...” (Van der Haar 2001: 99).

The Zapatista members intended to practice interculturalism in
bringing about the possibility of dialogue. Interculturalism has
potentially radical implications for changing society for the better,
through strengthening identity by drawing on ideas from other
cultures while at the same time autonomy can provide the political
space to make this happen (Gow 2008:143).

The four key elements which distinguish the Sistema de Educacion
Rebelde Auténomo Zapatista (SERAZ), in English, Zapatista
Autonomous Rebellious Education System, from conventional
Mexican public education, are the intercultural ideology, the recovery
of language and identity as a form of decolonization, the
institutionalization of local knowledge within an education system,
and use of the concept of promotores. The promotores must have an
ethnic origin due to their activist role as they serve as transmitters and
drivers of the social, cultural and political aspirations of the ethnic
group of origin (Baronnet 2012:1).

SERAZ, formerly ‘The Other Education’, was locally developed under
the Indigenous worldviews of the region, promoting cultural diversity
rather than using ‘western’ mono-cultural views (Baronnet 2011: 1). The
autonomous Zapatista schools have played a very important role in
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promoting intercultural education in a pluri-cultural country (Ibid: 21).
The schools, named Semillita del Sol (Little Seed of the Sun), have a
multi-level component in which community Elders teach the youth,
ensuring their education includes Indigenous history, language and
culture, which can support livelihoods within the community as
opposed to emigration of former students away from their
communities, as occurred through the state education system (Ibid:

177).

Hence, there is a particular emphasis on community and collective
work. While studying, students under the SERAZ system also learn how
to grow gardens for self-sustenance, how to produce crops and how to
raise animals, thus learning practical knowledge while earning an
income to support their families (Baronnet 2011:177).

In terms of language and identity, the most important aspect for the
Zapatista members has been the recovery of cultural values, the ways
of speaking and understanding each other within communities
through focusing on teaching and learning in their native languages,
Tzotzil, Tzeltal, Tojolabal and Chol, among others (Baronnet 2011: 42).

Therefore, SERAZ has become an opportunity to appreciate, rescue
and nurture the Indigenous communities’ identity and wisdom, in
which the values of community and environmental reciprocity are
more important than competition and consumption. This Indigenous
institutionalization of local knowledge within the education system
additionally serves as a platform for resistance, strengthening the
“actions that counter the dominant development discourse and
practice” (Gow 2008:138).
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According to the Zapatista model of developing autonomous services
such as schools, health clinics and agricultural programs, they rely on
the training and services of promotores (EZLN 1993: 1). As explained by
Rafael Sebastidn Guillén Vicente, known as Sub-Commander Marcos,
today named as Sub-Commander Galeano, who was the spokesperson
for the Zapatista Movement, the term promotores is used to describe
individual roles within the Zapatista system, as opposed to titles such
as “doctor” (doctor) or “maestro” (professor) which is viewed as
hierarchical (Baronnet 2011: 24; Harvey 2014: 45).

The use of promotores as a means of resisting all forms of government
support, led to the expulsion of government-paid teachers, resulting in
arguments and criticisms from some community members regarding
the quality of education their children were receiving (Harvey 2014:
43).

Furthermore, the promotores had families of their own and
complained that it was impossible for them to attend both the school
and their field-work. Thus the “anti-government discourse... conceals
some of the difficult choices people face and the costs involved in
rejecting government assistance” (Van der Haar, 2001: 232).

Despite the developed autonomy of the SERAZ, the autonomous
education system, it is not officially recognized by the Mexican
Government and therefore lacks support from the state and other
entities, resulting in significant resources challenges including lack of
teaching materials and adequate infrastructure (Baronnet 2011: 227-
230). This is matched by a lack of qualified community members with
ample knowledge of Indigenous traditions and language, to be
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employed as promotores.

The excessive demands on promotores, including full time service with
minimal means of compensation or support, make it challenging for
these community members to maintain decent livelihoods (Howard
2007: 1). The prominence of oral teachings in Indigenous culture
further adds challenges to developing necessary written materials, and
arguments have been made that the SERAZ education system may be
misguided by external ideologies (Baronnet 2012: 24; Harvey 2014: 48).

The absence of proper policies to protect traditional knowledge and
support autonomous Indigenous education, is underscored by a lack of
recognition for Indigenous knowledge and wisdom by the Mexican
government. Despite these weaknesses and challenges, the SERAZ has
become a paramount element of the Zapatista Movement, fostering
self-determination for the Zapatista communities (Baronnet 2011: 326).

The Autonomous Zapatista Health System, in Spanish, El Sistema de
Salud Auténmo Zapatista (SSAZ), forms part of the EZLN’s political
project for autonomy, in which it interacts with and links directly to
living conditions, housing, nutrition, labour, justice, education—all
part of the EZLN’s eleven demands (Cuevas 2007: 6). Zapatista
healthcare is provided for free (with the exception of medicines)
regardless of religious or political affiliations, or participation in the
Zapatista Movement (Ibid: 7).

Each community participating in the health programme is however
required to follow the SSAZ structure, comprised of a health
coordinating committee, which includes representatives of health
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outreach workers within each municipal council, with significant
dependence on community members acting as health workers (Cuevas
2007: 7-8).

The government health system differs substantially from that of the
SSAZ. Participation in the national system is not voluntary, but linked
to other economic benefits for education and health; yet the
government’s health services do not adequately support communities
situated in remote areas, and care is not free of charge and cost
recovery is utilized (Cuevas 2007: 7-8). Despite those differences and
the declaration of resistance, the SSAZ interacts with the Mexican
National Health System, referring patients to this system for more
demanding, secondary or tertiary treatment (Ibid: 11).

Furthermore, the SSAZ model has been criticized for excluding
traditional Indigenous health practices, which have historically been “a
key element in the survival of the community and a fundamental
element of identity” (Cuevas 2007: 11). Participation of traditional
health agents, including ‘hueseros’, ‘curanderos’, ‘iloles’, and ‘hierberos’,
has been limited with the exception of midwives who may still assist
with childbirths (Ibid). Overall, however, this model has had a
significant impact on the primary level of health care which the
Zapatista(-controlled) communities receive, as compared to that
which they received under the Mexican government’s health system
(Ibid: 12).

Another significant aspect of the Zapatista's strategy to strengthen
their anti-systemic political movement has been the organization of
national and international networks garnering global support and

Forum of EthnoGeoPolitics Vol.7 No.1 Autumn 2019

95



, Forum of EthnoGeoPolitics

Fo
96

%

international media recognition (see further section ‘Media
Communications and Strategies’). To begin with, the media gave the
Zapatista Movement the support and credibility they needed be taken
seriously by the government, forcing President Ernesto Zedillo to
negotiate with the EZLN (Baum 2o11: 1). Therefore, “[t]his negotiating
power, although not allowing the EZLN to achieve the desired change
in the constitution, allowed them to achieve or at least move towards
many of their goals” (Ibid).

In addition, the international support helped to finance partial
investments of autonomous social programs concentrated on
education and health. For instance, by 2013 funding had been invested
in the construction and maintenance of four new, autonomous
secondary schools and training centers for promotores (Baronnet 2012:

187).

Despite the important role of support from the international
community and the attention of the media, the online activism
encountered setbacks. After twenty years of the campaign,
international financial support stagnated. The EZLN also suffered from
disagreements among a division of supporters, which is a common
flaw of online activism (Baum 2011:1).

The lack of access to technology and knowledge limited some of the
Indigenous communities to participate in the online movement.
Although this meant that they were dependent on their local leaders
with access to this source of support, the Zapatista members resolved
this by hosting offline events. “This movement to offline
communication was extremely popular and successful, strengthening
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relationships and allowing the inclusion of those on the wrong side of
the digital divide” (Baum 2o11: 1). Overall, the unique social systems of
the Zapatista Movement distinguished them from the Mexican
government’s neoliberal-based models, and were influential in their
ability to attain economic development.

Economic Development and Indigenous Rights

It has been argued that the dominance of modern economics led to the
appropriation, suppression and overlooking of other economic models
(Escobar 1995: 62). Still, a number of local responses to mainstream
capitalism do exist, with differing emphasis on property ownership,
eco-technology, economies of scale, agency of coordination, scope of
the market and cross-border trade (Park 2011: 67).

Examples of these models include but are not limited to the eco-
capitalist globalization movement, solidarity economy movement,
nation-state centric localization models, degrowth subsistence
economy model, socialist planning model, eco-socialist model and the
anarcho-communist model (Park 2011: 66; Brysk 2000: 178).

However, these competing local models “are discussed only within a
few activist milieu[s] and rarely trigger constructive criticisms or
serious debates from academics” (Park 2o011: 66). The Zapatista
rebellion challenged that when it made global history for its rejection
of capitalism at a time of widespread economic crisis and
disillusionment with representative democracy (Tucker 2014: 1). It
changed the discourse of Indigenous peoples’ sovereignty from being
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an unspeakable issue in Latin America (Engle 2010: 57), to one that
embodies autonomy which is not simply cultural, but economic and
political as well (Ibid: 94).

During the 1950s and 6o0s, the local state of Chiapas experienced an
economic boom that would later have an impact on political
mobilization in the national state (Khasnabish 2008: 102). It was
considered the agricultural heartland of southern Mexico for its cattle
ranching and the large production of export crops such as coffee, corn,
cacao, tobacco, sugar, fruit, vegetables and honey. It was also a key
state for the nation’s petrochemical and hydroelectric industries
(Garcia 2006: 54).

However, it was largely the interests of the elite—large landowners,
plantation owners and politicians—that were served by extensive
agrarian reforms and a paternalistic, corporatist state (Khanabish 2008:
101). The Reform of Indian Community Lands (ejidos) created
communities which depended on the state for credit, material
assistance and amplification of original land grants through the 1980s
and early 1990s (Ibid).

The socio-economic landscape of most Latin American countries in
the mid-1980s was characterized by systemic pauperization resulting
from the global consolidation of capitalism. This was largely
experienced through the deployment of structural adjustment
programs, privatization of productive and financial sectors, the
removal of subsidies and market protections, and free trade (Vasquez-
Leon 2010: 7; Escobar 1995: 22). For Mexico, a widespread economic
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crisis further led to the withdrawal of external government assistance,
which resulted in lost economic protections for production
cooperatives as state subsidies; thus, export, tax privileges and basic
social services were eliminated.

Specifically, the privatization of the State Coffee Marketing Association
and collapse in world coffee prices resulted in a drop of peasant
incomes by 70 per cent (Brysk 2000: 151). Another outcome was the
massive rural-to-urban migration and abandonment of farmland
exacerbated by population and migratory pressures of economic
modernization (Ibid).

These concerns, as well as the growing contradictions between the
neoliberal model and the claim to social rights, strengthened the idea
of social or solidarity economies, and other local alternatives to
mainstream international development and trade (Vasquez-Leon 2010:
7; Brysk 2000: 145).

The transformative effect facing a free trade agreement, a “death
certificate” for Indigenous farmers

The EZLN was created out of these socio-economic and socio-cultural
concerns. The uprising which shook the world was timed to coincide
with the launch of the North American Free Trade Agreement
(NAFTA) in 1994. It was a direct protest to the concessions as terms for
entrance into the NAFTA agreement and its promotion (Engle 2010:
112). Sub-Commander Marcos termed NAFTA as a “death certificate”
for Indigenous farmers (Ibid: 302) in poverty stricken Chiapas, on the
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premise that it would force the farmers to compete with cheaper
imports. It also amounted to having their constitutional rights to
communal land being revoked.

Almost 54 percent of the Chiapas land was designated as communally
owned; but the reformed Article 27 of the Constitution, which allowed
for the ejidos to be purchased by corporations and foreign investors
(Torok 2009: 15) and a backlog of unresolved land titles, were threats to
their security (Brysk 2000: 151).

The Zapatista communities of Chiapas have had a profound impact on
international trade, demonstrating that local responses can have an
impact on neo-liberalism (Torok 2009: ix). Central to this discussion is
the transformative effect of the Zapatista Movement's quest for
cultural autonomy on mainstream capitalism by way of embedding
and promoting social values, procedures and benefits through the fair
trade movement. What is particularly noteworthy of the Zapatista
Movement is its ability to bypass a number of the constraints of the
existing neoliberal system that exclude small-scale producers from
mainstream and added-value markets (Brysk 2000: 145).

The main idea behind solidarity economies is that the quality of life is
included as a measure of economic efficiency, and not merely
profitability (Vasquez-Leon 2010: 7). In other words, moral economies
are used to “make profit with a purpose” thereby challenging the
international logic of profit (Brysk 2000:143).

Although most cooperatives and alternative development schemes
work within the systems they seek to change, the Zapatista Movement
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is different in that it has clearly been a departure from the existing
legal and institutional order (Vasquez-Leon 2o010: 8). For them, the
quest of seeking Indigenous rights, recognition and dignity provided a
means to socially embed new rules, norms and procedures into
international trade by using the cultural significance of land (Brysk,
2000: 159). This involved the use of traditional knowledge through
organic agriculture in Chiapas and the certification of production
(Torok 2009: 9).

To assess specifically how economic activity in Chiapas impacted
international trade, requires the examination of two main factors.
Firstly, the power of communications networks, the media and its
corresponding increase in creating global consciousness of social
issues and problems; and secondly, the influence of fair trade as
promoted in south Mexico.

Participating in fair trade allowed the Zapatista to further contradict
the free market relations, which are based on buyers seeking the lowest
prices rather than on building “long-term human relationships”
(Schulz 1988: 31). As such, the coffee trade in Chiapas has been
recognized as a unique approach to sustainable development through
the use of identity politics and cultural autonomy (Torok 2009: 9).

Media Communication and Strategies

The Zapatista’s ability to communicate beyond borders allowed for the
creation of a communication praxis whereby linkages were established
between Indigenous peasants in the remote jungles of Chiapas, to
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audiences in Mexico City, New York, Toronto, Berlin, Milan, Paris and
Sydney among many other places (Schulz 1998: 31). Their use of
transnational support and information networks, termed as ‘Zapatista
in Cyberspace’ (Brysk 2000: 160), enabled them to provide a platform
for discussing alternatives to market economies by hosting an
international conference—the First Intercontinental Encounter for
Humanity and Against Neoliberalism (Ibid).

In this sense, the Zapatista Movement allowed for questioning of the
asymmetrical costs of free trade in its impact of low wages,
unemployment and reduced sovereignty (Stiglitz 2006: 62). It could
also be argued that the Zapatista’s media prowess contributed to the
growth of Western and environmentally conscientious consumers as
evidenced by the increased volume of fair trade coffee, as a portion of
global coffee market transactions and the reassessment of the roles of
ecology and cultural sustainability in economics (Torok 2o009: 4,
Pierotti 2011: 13). This not only provided the Zapatista Movement with
the ability to maintain financial independence and reject handouts
from the state, but also contributed to the promotion of ethical
standards such as eco-labeling and social benefits in the negotiation
processes of conventional markets.

Although it could be claimed that the Zapatista members have
attained economic autonomy, challenges still remain. Poverty is still a
problem in the region and is exacerbated by vulnerability to economic
pressures, as well as fluctuations in the global market and of aid from
sympathizers, an underperforming economy and the drug war. Despite
its limitations, the Zapatista Movement has been cited as an
inspiration for subsequent social movements opposing socio-economic
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inequality, financial greed and corruption, such as the Occupy Wall
Street movement.

Conclusion

In essence, any model, “whether local or universal, is a construction of
the world and not an indisputable, objective truth of it” (Escobar 1995:
62). Although he contextualizes this observation in the field of
economic analysis, it could be applied to social constructivism in
general.

This is reinforced by Richard Stahler-Sholk’s observation that the
Zapatista Movement, despite being a significant example of social-
movement resistance to neoliberalism, has several inherent limitations
including what he coins the ‘neoliberal multiculturalism trap’. This
implies the situation whereby the same nation-states that oversee
economic liberalization and privatization “establish themselves as
arbiters of the boundary between individual and group rights, carefully
circumscribing the latter to exclude challenges to class-based
inequalities” (Stahler-Sholk 2007: 52).

In other words, when all is said and done, the (nation-)state still
maintains its neoliberal stance. This can further be illustrated by the
fact that the only issue that led to a signed agreement between the
Zapatista and the government was that of negotiations over
Indigenous rights and culture, which led to the San Andres Accords of
1996, which conceded state recognition of Indigenous decision-making
authority.
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Nevertheless, that victory for the Zapatista was short-lived because the
implementation legislation was delayed and even replaced by a
contentious brand of neoindigesmo, which the UN Special Rapporteur
for Human Rights and Indigenous questions decried as a violation of
International Labour Organization Rule (ILO) Provision 169 (Stahler-
Sholk 2007: 52).

What this illustrates is that drastic measures are required for the
Chiapas regions to be politically autonomous. It would necessitate
making changes to the Mexican Constitution and political change,
which has not been forthcoming (Baum 2o11: 1). Unfortunately, while
the Zapatista may have overcome political exclusion, the challenge still
lies in transforming the entire system (Brysk 2000: 162).

The Zapatista Movement was more of a non-violent social-movement
than a guerrilla insurgency. It never sought to overthrow the
government, but to rebuild the system from the bottom up as is
evidenced in their popular refrain mandar obedeciendo, which means
“the people give the orders and the government obeys” (Stahler-Sholk
2007: 52).

Then, it raises the question about the sustainability of the Zapatista
economic model: does this model bear consideration in determining
its viability as a possible local alternative to neoliberalism? According
to Arturo Escobar, “local models exist not in a pure state, but in
complex hybridizations with dominant models” (Escobar 1995: 96).
This brings back the question of whether neoliberalism can in fact be
circumvented, let alone defeated.
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Despite the recognition that cooperatives and alternative marketing
networks have the potential to challenge the status quo on behalf of
the “legitimate interests” of the peasantry, critics have charged that the
cooperative movement inevitably fails to deliver on its promises of
participation, equity, solidarity and social transformation (Park 2011
66).

Further, critics observe that alternative economies in capitalist
societies abandon their role as social movements so as to become
better integrated into the dominant capitalist system. For example,
Alison Brysk identifies the Otavalos of Mexico as having expressed a
preference for the pursuit of economic success over political
mobilization. This has resulted in increased community inequalities,
disappearance of cottage industries and cultural attenuation (Brysk
2000:177).

The petrochemical and hydroelectric industries in the Chiapas region
also add to more questions regarding the Zapatista’s quest for self-
determination. Richard Stahler-Sholk identifies “autonomy without
resources” as a potential pitfall of a territorial autonomy (Stahler-Sholk
2007: 50). He describes this as a process whereby protagonists are
bottled up in a spatial location in an era when their subsistence and
cultural identity depend on mobility. This essentially results in
alternatives to neoliberalism, which in fact actually replicate the top-
down structures of political institutions without developing capacity at
the local-community level (Ibid: 51).

Certainly, local resistance to neoliberalism is therefore clearly
illustrated through the enviro-political, social, and economic systems
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of the Zapatista Movement. These sectors all have unique
characteristics relating to land reform, education, health, and solidary
economies, which distinguish them from neoliberal systems, such as
those of the Mexican government. While weaknesses exist within these
sectors, and the Zapatista Movement certainly is not without its
challenges and limitations, the Movement has been critical in bringing
attention to issues of Indigenous rights, fostering self-determination,
and igniting uprisings internationally, in support of Indigenous
peoples and alternatives to neoliberalism.

While there are those who believe that the EZLN and Sub-Commander
Marcos are history, well-respected writers including Noam Chomsky,
Immanuel Wallenstein and Pablo Gonzalez Casanova, insist that the
Zapatista Movement has been the most radical political initiative in
the world, and perhaps the most important one, in recent times
(Harvey 2014: 38).

As this “low-intensity war” continues in Mexico, whereby corruption,
crime and drugs illustrate the state’s lack of ability to effectively govern
and ensure Indigenous peoples’ rights, Zapatista followers and
members continue to resist the dominant forces and to incrementally
liberate themselves from the confines of the neoliberal system (Harvey
2014: 2). Such examples are influential in mobilizing global efforts to
find alternatives to neoliberalism.

Dulce Maria Gonzalez Ramirez received an MA on Development Practice
in Indigenous Development at the University of Winnipeg, Canada, back
in 2014. Among other things, she has been a program officer in 2018 at the
Blue Qills First Nations College in Canada. She is currently co-founder
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and manager of the company Botica del Café in Mexico, a specialty
coffee and fair trade business. Her specialisms and research interests
include Indigenous peoples, globalisation, fair trade, permaculture and
development—in particular sustainable development among Indigenous
peoples. dulce.gr@gmail.com
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Dorsey’s Column

Civilisationism versus the Nation State
James M. Dorsey

Edited remarks at Brookings roundtable in Doha. A podcast version of this
story is available on Soundcloud, Itunes, Spotify, Stitcher, Tuneln and
Tumblr.

Introduction

Many have framed the battle lines in the geopolitics of the emerging
new world order as the 21st century’s Great Game. It is a game that
aims to shape the creation of a new Eurasia-centred world, built on the
likely fusion of Europe and Asia into what former Portuguese Europe

minister Bruno Macées calls a “supercontinent” (Magées 2018). *

For now, the Great Game pits China together with Russia, Turkey and
Iran against the United States, India, Japan and Australia. The two
camps compete for influence, if not dominance, in a swath of land that
stretches from the China Sea to the Atlantic coast of Europe.

The geopolitical flashpoints are multiple. They range from the China
Sea to Afghanistan, Pakistan, Syria, Turkey, Iran, Central European
nations and, most recently, far beyond with Russia, China and Turkey
supporting embattled Venezuelan President Nicolas Maduro.

On one level, the rivalry resembles Risk, a popular game of diplomacy,

Forum of EthnoGeoPolitics Vol.7 No.1 Autumn 2019

13



' Forum of EthnoGeoPolitics
%

conflict and conquest played on a board depicting a political map of
the earth, divided into forty-two territories, which are grouped into six
continents.> Multiple players command armies that seek to capture
territories, engage in a complex dance as they strive for advantage, and
seek to compensate for weaknesses. Players form opportunistic
alliances that could change at any moment. Potential black swans
threaten to disrupt.

The Rise of Civilisationism

Largely underrated in debates about the Great Game is the fact that
increasingly there is a tacit meeting of the minds among world leaders
as well as conservative and far-right politicians and activists that
frames the rivalry: the rise of civilisationism and the civilisational state
that seeks its legitimacy in a distinct civilisation rather than the nation
state’s concept of territorial integrity, language and citizenry (Coker

2019). 3

The trend towards civilisationism benefits from the fact that 2ist
century autocracy and authoritarianism vests survival not only in
repression of dissent and denial of freedom of expression, but also on
maintaining at least some of the trappings of pluralism that can
include representational bodies with no or severely limited powers,
toothless  opposition  groups, government-controlled non-
governmental organisations, and degrees of accountability (Kendall-

Taylor & Erica Frantz 2015). 4

It creates the basis for an unspoken consensus on the values that
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would underwrite a new world order on which men like Xi Jinping,
Vladimir Putin, Recep Tayyip Erdogan, Victor Orban, Mohammed bin
Salman, Narendra Modi and Donald Trump find a degree of common
ground. If anything, it is this tacit understanding that in the shaping of
a new world order constitutes the greatest threat to liberal values such
as human and minority rights.

By the same token, the tacit agreement on fundamental values reduces
the Great Game—at least in the eyes of proponents of civilisationism
—to a power struggle over spheres of influence and the sharing of the
pie as well as a competition of political systems in which concepts such
as democracy are hollowed out.

The Crisis and Looming Decline of the Liberal World Order

Intellectually, the concept of civilisationism puts into context much of
what is currently happening. This includes the cyclical crises over the
last decade as a result of a loss of confidence in leadership and the
current world-order system; the rise of right and left-wing populism;
the wave of Islamophobia and increased anti-Semitism; the apparent
death of multi-culturalism with the brutal crackdown on Turkic
Muslims in Xinjiang as its most extreme expression; the Saudi and
Russian alliance with ultra-conservative Christian groups in the West
that propagate traditional family values; and Russian meddling in
Western elections.

Analysts have explained these developments by pointing to a host of
separate and disparate factors, some of which have been linked in
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indistinct ways. Analysts pointed among others to the 2008 financial
crisis, jihadist violence and the emergence of the Islamic State, the war
in Syria, and a dashing of hope with the rollback of the achievements
of the 2011 popular Arab revolts. These developments, however, were
and are at best accelerators—not sparks or initiators.

Similarly, analysts have believed that the brilliance of Osama Bin
Laden and the g/u attacks on New York’s World Trade Towers and the
Pentagon in Washington DC was the killing of multi-culturalism in one
fell and brutal swoop. Few grasped at the time however just how
consequential that would be. A significant eye-opener was the attack
on the mosques in Christchurch in March 2019. New Zealand, much
like Norway in the wake of the 22 July 2012 attacks by supremacist
Anders Breivik, stands out as an anti-dote to civilisationism with its
inclusive and compassionate response.

The Ill-Acknowledged Rise of the Alt-Right

The real eye-opener, however, was a New Zealand intelligence official
who argued that New Zealand, a member of the Five Eyes intelligence
alliance alongside the United States, Britain, Australia and Canada, had
missed the emergence of a far- or alt-right that created breeding
grounds for violence because of Washington’s singular post-g9/11 focus
on what popularly is described as Islamic terrorism.5 That remark casts
a whole different light on George W. Bush’s war on terror and the
subsequent war against the Islamic State. Those wars are rooted as
much in the response to 9/11, the 7/7 London attacks and other jihadist
occurrences as they are in witting or unwitting civilisationism.
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“The global war on terror has become a blueprint for violence against
Muslims. When there isn’t a shooting at a mosque, there’s a drone
strike in Somalia. When one Friday prayer goes by without incident, an
innocent Muslim is detained on material support for terrorism charges
or another is killed by law enforcement. Maybe a baby is added to a no-

fly list,” said human rights activist Maha Hilal.%

Scholars Barbara Perry and Scott Poynting warned more than a decade
ago in study of the fallout in Canada of the war on terror that “in
declining adequately to recognize and to act against hate (crimes), and
in actually modelling anti-Muslim bias by practicing discrimination

« o«

and institutional racism through “ ‘ethnic targeting,’ ‘racial profiling,’
and the like, the state conveys a sort of ideological license to
individuals, groups and institutions to perpetrate and perpetuate racial

hatred”.”

The same is true for the various moves in Europe that have put women
on the frontline of what in the West are termed cultural wars but in
reality are civilisational wars involving efforts to ban conservative
women’s dress and endeavours to create a European form of Islam. In
that sense Victor Orban’s definition of Hungary as a Christian state in
which there is no room for the other is the extreme expression of this
trend. It is a scary picture, it raises the spectre of Samuel Huntington’s
clash of civilisations, yet it is everything but.

Fact is that economic and geopolitical interests are but part of the
explanation for the erection of a near-total Muslim wall of silence

when it comes to developments in Xinjiang®, the Organisation of
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Islamic Countries’ ability to criticise the treatment of Muslim
minorities in various parts of the world but praise China for its policy,
Israeli Prime Minister Benyamin Netanyahu’s alliance with a man like
Victor Orban and his joining the right-wing chorus that has turned
Jewish financier and philanthropist George Soros into a bogeyman, or
the rise of militant, anti-Muslim Buddhism and Hinduism.

In fact, the signs of this were already visible with the alliance between
Israel and the evangelists who believe in doomsday on the Day of
Judgement if Jews fail to convert to Christianity, as well as the recent
forging of ties between various powerful Islamic groups or countries

like Saudi Arabia and the UAE and the evangelist movement.9

Deconstructing and Debunking Civilisationism

Civilisationism is frequently based on myths erected on a falsification
and rewriting of history to serve the autocrat or authoritarian’s
purpose. Men like Trump, Orban, and Erdogan project themselves as
nationalist heroes who protect the nation from some invading horde.
In his manifesto, Brenton Tarrant, the perpetrator of the Christchurch
attacks, bought into the notion of an illusionary invader. Muslims, he
wrote in his The Great Replacement, “are the most despised group of
invaders in the West, attacking them receives the greatest level of

» 10

support”.

Tarrant also embraced the myths of an epic, centuries-long struggle
between the white Christian West and Islam, with the defeat of the
Ottomans in 1683 at the ports of Vienna as its peak.
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Inscribed on Tarrant’s weapons were the names of Serbs who had
fought the Ottomans as well as references to the battle of Vienna." To
Tarrant, the Ottomans’ defeat in Vienna symbolised the victory of the
mythical notion of a world of inviolable, homogeneous nations.’* “The
idea that (medieval societies) are this paragon of unblemished
whiteness is just ridiculous. It would be hilarious if it weren’t so awful,”
said Paul Sturtevant, author of The Middle Ages in the Popular

Imagination (Tauris, 2018). '3

Much like popular perception of the battle for Vienna, Tarrant’s view of
history had little relation to reality. A multi-cultural empire, the
Ottomans laid siege to Vienna in cooperation with Catholic French
King Louis XIV and Hungarian Protestant noble Imre Thokoly as well
as Ukrainian Cossacks. Vienna's Habsburg rulers were supported not
only by Polish armies but also Muslim Tartar horsemen. “The Battle of
Vienna was a multicultural drama; an example of the complex and
paradoxical twists of European history. There never has been such a
thing as the united Christian armies of Europe,” said historian Dag

Herbjernsrud.'#

Literary scholar Ian Almond argues that notions of a clash of
civilisations bear little resemblance to the “almost hopelessly complex
web of shifting power-relations, feudal alliances, ethnic sympathies
and historical grudges” that shaped much of European history
(Almond 2008). “The fact remains that in the history of Europe, for
hundreds of years, Muslims and Christians shared common cultures,
spoke common languages, and did not necessarily see one another as

‘strange’ or ‘other,’” Almond said.'5
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That was evident not only in the Battle of Vienna but also when the
Ottomans and North Africa’s Arab rulers rallied around Queen
Elizabeth I of England after the Pope excommunicated her in 1570 for
breaking with Catholicism and establishing a Protestant outpost.
Elizabeth and her Muslim supporters argued that Protestantism and
Islam were united in their rejection of idol worship, including
Catholicism with its saints, shrines and relics.

In a letter in 1579 to Ottoman sultan Murad III, Elizabeth described
herself as the “most mighty defender of the Christian faith against all
kind of idolatries.” In doing so, she sought to capitalise on the fact that
the Ottomans had justified their decision to grant Lutherans preferred
commercial treatment on the basis of their shared beliefs.

Similarly, historian Marvin Powers challenges the projection of
Chinese history as civilisational justification of the party leader’s one-
man rule by Xi Jinping (Powers 2019) 6, as done by Fudan University
international relations scholar Zhang Weiwei. Amazon’s blurb on
Zhang's bestselling The China Wave: Rise of the Civilizational State
summarises the scholar’s rendition of Xi Jinping’s vision succinctly:

“China's rise, according to Zhang, is not the rise of an ordinary
country, but the rise of a different type of country, a country sui
generis, a civilizational state, a new model of development and
a new political discourse which indeed questions many of the
Western assumptions about democracy, good governance and

human rights.” 7

The civilisational state supposedly replaces western political ideas with
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a model that traces its roots to Confucianism and meritocratic
traditions.

In his sweeping study titled China and England: The Preindustrial
Struggle for Justice in Word and Image, Powers demonstrates that
Chinese history and culture is a testimony to advocacy of upholding
individual rights, fair treatment, state responsibility to its people, and
freedom of expression rather than civilisationism, hierarchy and

authoritarianism (Powers 2019). '

Powers extensively documents the work of influential Chinese
philosophers, writers, poets, artists and statesmen dating back to the
grd century BC who employed rational arguments to construct
governance systems and take legal action in support of their advocacy.
Powers noted that protection of free speech was embedded in edicts of
the Han Emperor Wen in the second century BC. The edicts legitimised
personal attacks on the emperor and encouraged taxpayers to expose
government mistakes. The intellectuals and statesmen were the
Chinese counterpart of contemporary liberal thinkers.

Utilising Civilisationism by autocrats—and Trump

Arab autocracies like Saudi Arabia, the United Arab Emirates and
Egypt have stopped short of justifying their rule in civilisational terms
but have enthusiastically embraced the civilisational state’s rejection
of Western notions of democracy and human rights. One could argue
that Saudi Arabia’s four-decade long global propagation of ultra-
conservative strands of Islam or the UAE’s effort to mould an Islam
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that is apolitical and adheres to the principle of obedience to the ruler,
are civilisational in nature.

Islamic law scholar Mohammed Fadel argues that one reason why
Arab autocracies have not overtly embraced civilisationism even
though they in many ways fit the mould, is the absence of a collective
memory in post-Ottoman Arab lands. To explicitly embrace
civilisationism as a concept, Arab states would have to cloak
themselves in the civilisational mantle of either pan-Islam or pan-
Arabism, which in turn would require regional integration.

One could argue that the attempt by Saudi Arabia and the UAE to
impose their will on the Middle East, for example with the boycott of
Qatar, is an attempt to create a basis for a regional integration that
they would dominate.

In a lot of ways, Russia and the Russian Orthodox Church have
understood the utility of civiliationism far better than others and made
it work for them, certainly prior to the start of the Russian intervention
in Syria in late September 2015. At a gathering several years before the
intervention, Russia achieved a fete that seemed almost unthinkable.
Russia brought to the same table at a gathering in Marrakech every
stripe of Sunni and Shiite political Islam.

The purpose was not to foster dialogue among the various strands of
political Islam. The purpose was to forge an alliance with a Russia that
emphasised its civilisational roots in the Russian Orthodox Church and
the common values it had with conservative and ultra-conservative

Islam.’ To achieve its goal, Russia was represented at the gathering by
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some of its most senior officials and prominent journalists whose belief
systems were steeped in the values projected by the Church.

To the nodding heads of the participating Muslims, the Russians
asserted that Western culture was in decline while non-Western
culture was on the rise, that gays and gender equality threaten a
woman'’s right to remain at home and serve her family, and that Iran
and Saudi Arabia should be the model for women’s rights. They argued
that conservative Russian Orthodox values, just like the Shariah,
offered a moral and ethical guideline that guarded against speculation
and economic bubbles.

The US Trump Administration has embarked on a similar course by
recently siding in the United Nations Commission on the Status of
Women with proponents of ultra-conservative values such as Saudi
Arabia, Bahrain, Iraq and several African countries. Together they
sought to prevent the expansion of rights for girls, women, and LGBT
people and weaken international support for the Beijing Declaration, a
landmark 1995 agreement that stands as an internationally recognised
progressive blueprint for women'’s rights.

The US position in the commission strokes with efforts by conservative
Christians to reverse civilisational US courts decisions in favour of
rights for women, minorities, members of the LGBT community,
Muslims and immigrants and refugees.®® It is what conservative
historian and foreign policy analyst Robert Kagan describes as the war
within traditionally liberal society.” It is that civilisational war that
provides the rationale for Russian meddling in elections, a rationale
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that goes beyond geopolitics. It also explains Trump’s seeming
empathy with Putin and other autocrats and authoritarians.

The US alignment with social conservatives contributes to the rise of
the civilisational state. Putin’s elevation of the position of the
Orthodox Church and Xi's concentration of absolute power in the
Communist Party strengthens institutions that symbolise the rejection
of liberal values because they serve as vehicles that dictate what
individuals should believe and how they should behave. These vehicles
enable civilisationism by strengthening traditional hierarchies defined
by birth, class, family and gender and deligitimising the rights of
minorities and minority views.

The alignment suggests that the days are over when only a few
dignitaries like Russian foreign minister Sergei Lavrov trumpeted that
the West had lost "its monopoly on the globalization process” because
there was a "market of ideas" in which different "value systems” were

forced to compete.??

Civilisational thinking within the West main threat to Liberal
Democratic Order

Conservative American author Christopher Caldwell asserts that
Orban'’s civilisational concept of an authoritarian Christian democracy
echoed the kind of democracy that "prevailed in the United States 60
years ago" prior to the civil rights movement and the 1968 student
protests (Caldwell 2018).23
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Orban’s Hungary epitomises the opportunism that underlies the rise of
the civilisational state as a mechanism to put one’s mark on the course
of history and retain power. In Orban’s terms, civilisational means not
Christianity as such but those Christian organisations that have bought
into his authoritarian rule. Those that have not are being starved of

state and public funding. 4

Civilisationism’s increased currency is evident from Beijing to
Washington DC with stops in between. Trump’s and his former
strategy advisor Steve Bannon’s beef with China or Russia is not
civilisational, it is about geopolitical and geo-economic power sharing.
In terms of values, they think in equally civilisational terms.

In a speech in Warsaw in 2017, Trump declared that “the fundamental
question of our time is whether the west has the will to survive” but
assured his audience that “our civilization will triumph”.?> Bannon has
established an “academy for the Judeo-Christian west” in a former
monastery in the Italian town of Collepardo. The academy intends to

groom the next generation of far-right populist politicians.

Therefore, initiatives like Bannon’s academy and the growing
popularity of civilisational thinking in democracies, current and
erstwhile, rather than in autocracies, contribute most significantly to
an emerging trend that transcends traditional geopolitical dividing
lines and sets the stage for the imposition of authoritarian values in an
emerging new world order.

Interference in open and fair elections, support for far-right and ultra-
conservative, family-value driven Western groups and influence
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peddling on both sides of the Atlantic and in Eurasia at large by the
likes of Russia, China and the Gulf states, serve the purpose of Bannon
and his European associates.

Civilisational thinking beyond the West still a major threat to
Liberal Democratic Order

Civilisationists have put in place the building blocks of a new world
order rooted in their value system. These blocks include the Shanghai
Cooperation Organisation (SCO) that groups Russia, China,
Kazakhstan, Kyrgyzstan, Tajikistan and Uzbekistan. The grouping is
centred on the Chinese principle of non-interference in the sovereign
affairs of others—which amounts to support for the region’s autocratic
regimes. The SCO’s Tashkent-based internal security coordination
apparatus or Regional Antiterrorist Structure (RATS), has similarly
adopted China’s definition of the "three evils" of terrorism, extremism
and separatism that justifies its brutal crackdown in Xinjiang.

Proponents of the civilisational state see the nation-state and Western
dominance as an aberration of history. British author and journalist
Martin Jacques and international relations scholar Jason Sharman
argue that China’s history as a nation-state is at best 150 years old while

its civilisational history dates back thousands of years.*?

Similarly, intellectual supporters of Modi’s Bharatiya Janata Party (BJP)
project India as a Hindu-base civilisation rather than a multi-cultural
nation-state. Modi’'s minister of civil aviation, Jayant Sinha, suggests
that at independence, India should have embraced its own culture
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instead of Western concepts of scientific rationalism. Talking to the
Financial Times, Sinha preached cultural particularism. “In our view,
heritage precedes the state... People feel their heritage is under siege.
We have a faith-based view of the world versus the rational-scientific

view”, 28

Conclusion

The rise of the civilisational state with its corporatist traits raises the
spectre of a new world order whose value system equates dissent with
treason, views an independent press as the ‘enemy of the people’ and
relegates minorities to the status of at best tolerated communities with
no inherent rights. It is a value system that enabled Trump to undermine
confidence in the media as the fourth estate that speaks truth to power,
and has allowed the president and Fox News to turn the broadcaster into

the United States’ closest equivalent to state-controlled television. 29

Trump’s portrayal of the media as the bogeyman has legitimised populist
assaults on the press across the globe irrespective of political system from
China and the Philippines to Turkey and Hungary. It has facilitated Saudi
Prince Mohammed'’s effort to fuse the kingdom’s ultra-conservative
interpretation of Islam with a nationalist sentiment that depicts critics as

traitors rather than infidels. 3°

In the final analysis, the tacit understanding on a civilisationism-based
value system means that it concerns even the likes of New Zealand,
Norway and perhaps Canada that are putting up their hands and saying
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not me instead of me too. Perhaps Germany is one of the few countries
that is seeking to stake out its place on a middle ground. The problem is
that the ones that are not making their voices heard are the former
bastions of liberalism like the United States and much of Europe. They
increasingly are becoming part of the problem, not part of the solution.

Dr. James M. Dorsey is a senior fellow at the S. Rajaratnam School of
International Studies, co-director of the University of Wiirzburg’s
Institute for Fan Culture, and co-host of the New Books in Middle
Eastern Studies podcast. James is the author of The Turbulent World of
Middle East Soccer blog, and a book with the same title. He also wrote

Comparative Political Transitions between Southeast Asia and the
Middle East and North Africa co-authored with Dr. Teresita Cruz-Del
Rosario; Shifting Sands, Essays on Sports and Politics in the Middle
East and North Africa; and China and the Middle East: Venturing into
the Maelstrom. jmd@jmdonline.org

An earlier version of the article appeared on March 24, 2019, at

https://mideastsoccer.blogspot.com/2019/03/civilizationism-vs-nation-
state.html
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Guest Column

The Upcoming Religiously motivated Civil War
in Ukraine

Dionysios Bastas

Introduction

It has been well established, that we cannot fully grasp a situation
while experiencing it from within it. In a very same way, human beings
which are alive during pivotal points of history very often cannot grasp
how critical their era really is.

It is a tragic attribute of humanity that many times, some historian fifty
years or so later will be called to “appraise” and analyze how we got
again to one more tragic episode on our journey as a species. The irony
is that before a vessel hits an iceberg, it could have always simply
altered its current course.

Today we are in the epicenter of such an era, whereby precisely the
leadership and decision-making of a few, is bound to create bloody
outcomes—and a subject of analysis for decades to come. The
geographical region about which I wish to share my thoughts with you,
is Ukraine. The religious context is that of Orthodox Christendom. The
exact fact that today's spark brings tomorrow's eruptions, is none other
than the “hocus pocus” declaration of an Autocephalous “Ukrainian
Orthodox Church” (OCU).
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The “trail” to the “Tomos of autocephaly” ! of 6 January 2019 is pretty
much known: in April 2018, Ukrainian President Petro Poroshenko (—
for whom it is still insisted that he is a devotee of Uniate, the Eastern-
rite Catholics that practically operates as the 5th column of the papacy
within Orthodox populated countries) requested in written, the
recognition and establishment of Autocephaly.

An obviously politically motivated request with elections in Ukraine
imminent back at the time, but also a clear intervention on religious
matters from a political institution. This practice reminds us of a Soviet
era way of doing things, even worse than that, of a total despotic
totalitarianism that many have hoped had eclipsed.

An escalating situation that should not have happened in the
first place

On 1th October 2018 from the Phanar 2 was announced, that there was
the clear intention to grant Autocephaly and to re-establish
Communion with schismatic 3 “priests” that not only were rejected by
the vast majority of the Orthodox world, but still today are considered
schismatic in the conscience and the everyday practices of the
Orthodox Church (excluding the Phanar of course).

It seems insignificant that since the 1990s, Ecumenical Patriarch
Bartholomew himself had recognized Bishop Onufriy of the Ukrainian
Orthodox Church of Moscow Patriarchate (UOC-MP) as the only
recognized and accepted head Bishop, in the geographical region of
Ukraine.
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By December 2018, Poroshenko had announced that the so called
“unification council” for the creation of the Autocephalous Ukrainian
Church would be held on December 15th, letting be known that
Patriarch Bartholomew had requested the three churches of Kiev to
participate in this historical event.

Nonetheless, the Bishops of the Ukrainian Orthodox Church (UOC-
MP) that never actually requested for autocephaly, after a direct order
from Orthodox Metropolitan of Kiev Onufriy has rejected even the idea
of participation. In the end, only two bishops of the Ukrainian
Orthodox Church (UOC-MP) participated.

Already by December 7th, the Holy Synod of the Ukrainian Orthodox
Church (UOC-MP) had declared that the Patriarchate of
Constantinopolis (Constantinople) has no validation to hold councils
on Ukrainian soil and that because of the schismatic participants the

unification council would be considered null and void.

Of course, the Moscow Patriarchate reacted on 14 September 2018 by
suspending the liturgical prayerful commemoration of Patriarch
Bartholomew, among other measures. Indicative of the continuous
deterioration is the fact, that since 20 October 2018, the Ecumenical
Patriarch has been named “schismatic’ on comments made by the
Metropolitan of Volokolamsk Hilarion.

All this has made many simple folks in the Orthodox world, with no
“skin in the game” but who can grasp the severity of the situation, to
“scratch their heads” and stare in bewilderment at the unfolding
situation. Understandably there are also many, who are outside the
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realms of faith and thus not just uninterested in the religious aspects of
the matter but to whom all this seems meaningless details of
“politicians’ investments”. Of course if someone wants to really see
what political power in a spiritual garment really looks like, one should
take a look at the Vatican, but we better let that matter for another
time. After all, distinctions like these seem obsolete in modern ages
like ours. Nonetheless, there are apparent effects, understandable even
for someone who has only seen an Orthodox Temple on a Google
Search.

Why it is wrong and disastrous that Autocephaly has been
granted

The Phanar is operating under the claim, that it has every right to recall
edicts that have been issued applied since the seventeenth century.
These edicts were in essence about appointing the management of the
Ukrainian Church under or through the Patriarchate of Moscow under
certain obligations. Even if this claim can be taken seriously (which is
highly debatable and with really valid points on the Moscow-held
point of view), the Phanar argument remains childish (—if not
rubbish—) and nobody seems to care to answer to the simple “why
now?” question. In other words, “Who benefits from the choice of the
exact time”?

It is of little importance if a right exists for someone to exercise it,
compared with the consequences that come after the exercise of that
right. We all have various rights to exercise but we normally do not
exercise these as soon as we think of “what happens next”. It is called

Forum of EthnoGeoPolitics Vol.7 No.1 Autumn 2019

135



, Forum of EthnoGeoPolitics

%

better (—and not bitter—) judgement. In our everyday life, we can all
think of situations where we refrain from exercising rights that we do
have in order to promote common viability. In organized societies (as
well as in big families) it is a primal condition to set aside one’s
personal ambition, vision or ego, and put these self-interests below the
needs of the many.

One of the cornerstone pillars of the Orthodox Faith is the demotion of
one's “rights” and the service to everybody else as a service towards
Christ himself. That is because in the face of one’s fellow human being,
we see a fellow creation of the Creator God.

All of these principles are well-known, even to a school child, and all of
these suggest a much different way to handle things than what we
actually witness. How is it then, that especially in Phanar, but also to a
lesser extent (—at least on this topic—) in Moscow, they do not
comprehend that not only they drive the One, Holy, Catholic, and
Apostolic Church of Christ in a maze that will make the crisis of past
times look like a walk in the park, but also that they allow
machinations of “this world”, that is of a secular worldview to run
amok, to lead humanity away from where they always had gone to?

Trenches, blood and gore, horrors whereby one in the end one cannot
discern perpetrators from victims, in the same way that in the final
chapters of Orwell's Animal Farm one could not discern swine from
men.

Whoever it might be, that has or has not the right to grant autocephaly
in the region of Ukraine, the outcome of the current handlings will be
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nothing else than the legitimization of multiple grave fractures and the
creation of an “entity” hostile towards the already existing, Canonical
and recognized Orthodox Church. This new “entity” will possess not
only the willingness but also the backing of the State in question to
carry out an abomination.

The dire consequences of having an “Ukrainian Orthodox
Church”: a religiously motivated civil war

When there already has been openly expressed the intention that this
new religious institution makes use of the name “Ukrainian Orthodox
Church”, and the up to this day official Church be referred to as
“Ukrainian Orthodox Church of the Patriarchate of Moscow”, what can
we expect this usurpation to lead us?

When since 10 October 2018 Ukrainian President Poroshenko called on
the Patriarchate of Moscow to leave Ukraine, what could one expect to
happen next? When in Ukraine voices are already heard crying for the
“retaking of our temples from the Russians” like Ukrainian citizens are
calling other Ukrainian citizens, who is blind enough not to be able to
see the religiously motivated civil war galloping towards realization?

And when the Ukrainian State has the backing of the “West” (—for the
obvious geopolitical and military reasons, and with very frequent
references made to US Secretary of State Mike Pompeo, as being one of
the backstage players implicated in this whole case—) and shows a
remarkable tolerance to the “grandchildren” of the Ukrainian SS of
WW2, how optimistic is one entitled to be?
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So an Ukrainian religious institution that has the backing of such a
state, while it has the minority of parishes and an anemic acceptance
in the Orthodox world, what exactly will it provide? If it has been
founded on external influences and political ambitions—as appears to
be the case—what exactly could we expect to happen, that it will now
return to the path of fasting and prayer? Well, stranger things have
happened, after all we people of Faith believe in miracles, so let us just
wait and see how this plays out.

Eventfully though, when we will witness Ukrainian citizens, whose
mother tongue is the Russian language and they identify themselves as
of Russian heritage and their Worship needs are served by the
Ukrainian Orthodox Church (UOC-MP), to be found wunder
discrimination (—at best—) from their State, who will take the blame
for the volatile situation?

Does anyone remember in what situation the Ukrainian citizens of
Donbass found themselves before holding a referendum for their
secession? And when finally, the situation degrades (—again—) to the
point where differences are worked out through “bullet exchanging”
who will be held responsible for the death toll, perhaps the Phanar?

Obviously if then the Russian Federation decides to operate on
Ukrainian soil to protect the Russian minorities there, it will be labeled
the “aggressor”, and if it will decide not to operate it will be portrayed
as a “weak player” that cannot protect its “agents”.

It seems that whoever plays this game, is really into the usage of
“horse-trading” and “double-barreled” questions directing to only
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negative possible answers. The Ecumenical Patriarchate, that has not
only the historical duty to spread the message of Logos incarnate Jesus
Christ to this illogical world, but also the millennia-old experience of
how to blossom under captivity, why does it let itself to become a
pawn in a game dictated by others? At the very least, questions should
be raised about the clarity of how the Church issues are managed
today.

Whatever started with the “Pan-Orthodox Council” at Kolymbari in
2016, it continues to dismantle the spiritual unity of the Orthodox
World. It is well-known that it takes “two to tango” but the biggest part
of the responsibility always lies with the one who leads the “dance”.

The questionable role of Moscow in the escalating schism within
the Orthodox world

Of course my Orthodox brothers in Moscow are not blameless. If they
aspire to serve the Gospel by being the “Third Rome”, that can only be
achieved in the spirit of Truth and not as a result of political, self-
serving maneuvering and situation management.

The decision of the Patriarchate of Moscow not to participate in the
Kolymbari Council, raised many eyebrows and it is thereby being
constantly vindicated. But the decision has been justified with
arguments based on technicalities and terms of diplomacy and not
with showcasing the obvious.

That this was a council that from the beginning was political in nature
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and as expected, did not resolve any of the open issues of the Orthodox
world. A council that released texts, highly debatable ones that can be
interpreted variously, in complete contradiction with the mindset
showcased in the Gospel where one is obliged to “let your yes mean yes
and no mean no”.

A council finally that was nothing more than a vessel to simply come
closer to the various “Christian denominations” of the West, once again
proving right all those that timely warned about this being the whole
endgame all along.

A council that eventually all it achieved, was nothing else but to add a
thorn in the body of the Church. But it is not enough to do what is right
by simply being a capable and clairvoyant “skipper”. To inspire the
Believers, so they can turn towards you for spiritual guidance, the
course must be based on the proper motives. From that perspective
many answers need to be given by Moscow circles.

Concluding thoughts

Of course in the Slavic “neighborhoods” of Orthodoxy, one can find
more qualified people to “stand guard to the spiritual battlements” of
their geographical region. After all, this text is written by a simple
believer, who resides at the hot waters of the Mediterranean and there
grows, experiences, questions and expects having immediate
knowledge of his local circumstances.

And just allow me to point out that this text is not part of any “black
propaganda” or “well paid article” like the Phanar accuses any voice of
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critique. Of course accusations like that are just “mud in the wind”.
This text is simply a result of Love for the Truth that although
multifaceted, is always one.

Maybe after all, there is some ground to what is often mockingly asked
in Moscow, when they refer to the Ecumenical Patriarch, by saying
“where is his flock?” Perhaps that is the very reason why there must be
this “miracle” of the establishment of this new religious institution in
Kiev. And although we cannot have “new wine in old flasks” it seems
we can have a new “church” with old “ingredients”. What good will
come out of this for whoever is pulling the strings, remains to be seen,
as soon as the cycle of violence resumes in the Ukraine and beyond.

How the Ecumenical Patriarch characterizes voices that oppose his
will, is nothing but a misdemeanor if we ponder on the fact that the
Patriarch himself, resorted to declare that “..whether our Russian
brothers like it or not, sooner or later they will fall in line with the
solution the Ecumenical Patriarchate will give, because they do not
have another choice..”. Neither helped the statement that “..the
Russian Church will regret this extreme decision...” on 13 October 2018
referring to the disruption of the Ecclesiastical Communion, charging
practically Moscow with the responsibility for his own actions.

After all this, who can one blame, when the Phanar appears to have
forgotten what “Primus inter Pares” means? Is that the ethos of a
“tireless worker of the Gospel” as the Patriarch of Constantinopolis
(Constantinople) has been named by peers of his? I wish that the only
faulty part in the situation described, is my own (—inconsequential—
) critique.
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Yet do not think that everything written here is nothing more than a
bundle of thoughts of one person. As soon as 17 September 2018, his
Eminence the Metropolitan of Kithira Seraphim, as truly on watch,
started raising the alarm for the possible outcome of this “obsession” as
he described the persistence of the Ecumenical Patriarchate regarding
the Ukrainian issue.

Of course this only makes it more pressing for the Holy Synod of the
Church of Greece to be cautious when it finally is pressed to express its
position in the matter. That way we will know if Metropolitan
Seraphim spoke in vain and on deaf ears or not. After all, if someone is
proved to be right, even on a few small matters, it would be prudent
and wise to pay heed in his advice next time. After all by 20 October
2018, the Archbishop of Athens and whole Greece Hieronymus, has
been briefed by the Patriarch of Moscow Kirill via postage—and so no
one can claim that we “didn't know”.

And in the end if the practice that today is carried out by the Phanar
becomes a common practice, how much time do we have until the day,
when we see similar abominations in the sensitive area of Vardarska
Banovina (formerly known as FYROM) with some other
“autocephalous” church. For how long do we think that the storm will
be raging somewhere far from here?

Throughout the (—falling—) continuation of this history, things could
have gone different. On 31 December 2018 Patriarch Kirill, once again
sent a letter to the Phanar, calling for Patriarch Bartholomew even in
the last minute to reconsider and withdraw from this “political
adventure”—but in vain.
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It seems to be imperative, on the pretext of safeguarding religious
unity in Ukraine from external interventions “made in Moscow”, to
drive Kiev to external interventions “made in Constantinopolis”. After
all, whoever takes some time to read the first page of the Charter of
fundamental rights of this new “church”, that already saw the light on 5
December 2018, will see that the model of operation mirrors that of the
church of Crete which has autonomy and not autocephaly, with
whatever that might mean for the supposed safeguard against external
interventions.

After one schism ... many more to come. But human beings that have
been appointed to manage the human affairs of the Godly installed
organization, that we call Church, should keep in mind, regardless of
geography, something that has been written a long time ago by St. John
Chrysostomos, that “a schism cannot be washed away from one’s
record, not even with the blood of martyrdom”.

In the end if my above writings are just the outcome of erroneous
judgement, St John'’s lines were still the outcome of the influence of the
Holy Spirit. Of course one can argue that if it could at least be
remembered that “God not all anoints as bishops but through all acts”
perhaps priests would not compete in arrogance even with us of the
flock.

Dionysios Bastas is a Graduate at the Theological University of Athens.
bastasion@yandex.ru linkedin.com/in/dionysiosbastas
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Endnotes

1.  “Tomos of Autocephaly” Practically a decree of self-governance that
allows the head Bishop not to have to report to any higher bishop.

2. “Phanar”: Usually referred to with the modern term “Fener”, in the same
way that Constantinopolis (Constantinople) is referred to as “Istanbul”.

3. “Schismatic”: A person who creates or incites schism in an organization
or who is a member of a splinter group; the offence of schism concerns
not differences of belief or doctrine but promotion of division.

NB: do you have any comments on Bastas’ article? Please send these to
info@ethnogeopolitics.org, or through the contact form at

www.ethnogeopolitics.org.

(Advertisement)

The Mayflower Bookshop in Leiden

o _ (www.themayflowerbookshop.nl) moved the
’_ D [] nicest bookstore in Holland from Hogewoerd
- 107 to Breestraat 65 in 2015 in order to expand
its repository. In 2016 it moved to Breestraat 142.

Breestraat 142 (© Mayflower 2-016)
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Now second, revised Dutch edition:

Military intelligence scandal uncovered
in Dutch book

A general sporting three stars on his uniform, commissioning a private spy te nose
around in a commercial company. And this is not just anyone: it's the general's
own wife. A tribal war within the Dutch Military Intelligence Service, with unsus-
pecting dtizens being victimized. One would expect such a modus operandi in
North Korea, not in the Low Countries. However, this is what author Edwin F. Giltay
experienced — he vividly describes the saga in The Cover-up General (Dutch: De
doofpotgeneraal).

In his book Mr Giltay depicts the rather transparent conduct of secret service
agents infiltrating at the intemet provider where he was assigned. Initially a spook
tried to recruit Mr Giltay as a military analyst. At the same time however, she herself
was being monitored. At the root of this tug-of-war within the Military Intefligence
Service was the infamous film roll of Srebrenica depicting war crimes, which was
misdeveloped by the Dutch Armed Forces. The recruiting officer intended to make
public the footage on the film wasn't at all lost — information that would no doubt

OE DOOFPOTGENERAAL
EDWIN GILTAY

€19.50 induding delivery in the
Netherlands and Belgium

De doofpotgeneraal
Edwin Giltay
Epilogue Hans Laroes

Book banned: 21 December 2015
Ban lifted: 12 April 2016

Second, revised edition including
eight new chapters published in

have undermined the standing of a certain triple-star general. September 2016 by Blauwe Tijger
The Cover-up General delineates this espionage scandal fervently. Mr Giltay Paperback with flaps
recounts the absurd consequences in great detail 263 pages
In November 2014, The Cover-up General was published in Amsterdam. One
year after publication — when it was already sold out — the book was banned. A
judge prohibited Edwin F. Giltay to reprint, distribute and even promote his book.
The censorship verdict was front psge news in the Balkans, and met with anger
and disbefef everywhere.
However, the verdict was resolutely overturned on 12 April 2016. A second,
revised edition of The Cover-up General by Biauwe Tijger Publishing returned on
the market in September 2016.
ok &k L2 2.8 0 4 *The Court rules the accuracy
'A good observation of a sad struggle ‘The secret services torn apart, by which Edwin Giltay wrote the
within the army command’ the government unmasked’ book, is not in doubt’
Meuwe Revy, opinion weekly Hebban, book review site Court of Appeal The Hague

www.thecoverupgeneral.com
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