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Ateizm, Moscow,

verovaniila

"Islam: Proizkhozhdenie, 1Istoriia 1
Sovremennost'" (Islam, Origins,
History and the Present), Nauchnyi
Znanie, 1984, No 11,
62 p.

The booklet 1s divided 1nto three
chapters:

1) G.M. Kerimov, "Proizkhozhdenie 1
Sotsial'naia Sushchnost' Islama 1
Shariata" (Origins and Social Essence
of Islam and Shariat), pp 3-30.
2) V.N. Basilov, "Doislamskie
v Soznanil 1 Povedenii
Sovremennykh  Veruiushchikh" (Pre-—-
Islamic Beliefs in the Consciousness
and Behaviour of Contemporary
Believers), pp  30-47. Scholarly
article by an ethnographer. Pp 32-36
describes pre-Islamic spirits, gods or
Christian saints who have assumed an
Islamic character.

3) A.I. Artem'ev and K.Sh. Shulembaev,
"Partiinoe Rukovodstvo Ateisticheskim
Vospitaniem" (Party Leadership Through
Atheistic Bducation), pp 47-61. This

article 1is reproduced from Voprosy

Nauchnogo Ateizma, vol 31, where 1t
appeared under the original title of:

"Sovremennyi Islam 1 Problemy
Atelsticheskogo Vospitaniia"
(Contemporary Islam and Problems of
Atheistic Education).

This article deals mainly with
Kazakhstan but many of its statements
can also apply to the other republics
of Central Asia. The article 1is

particularly interesting for three

reasons: e
1- It confirms indirectly the
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observers that Islam as a formal
religion 1is proving to be increasingly
attractive to the Muslim intelligentsia
of the USSR;

2- it makes it quite clear that
religious and national identities are
intertwined;

3- it gives new insight on the activity
of the Soviet muftis.

"Nowadays in Kazakhstan those dealing
with atheistic work have more or less
complete information on t@g religions,
religious societies and groups at the
district (raion), town and region
(oblast') level. Unfortunately,
information about the true situation 1n
the microrayons is far from complete.”
p 52-53.

"The influence of Islam in Kazakhstan
is not as deep as in other regions of
its traditional distribution.
Observations have shown that the number
of believers is fairly unstable: on
ordinary days only a very small group
of elderly people visit the mosques.
Only the religious feasts attract the
majority of the believers and some of
the hesitant. The young,for the most
part, do not wvisit the mosques.
Because of this, certain members
of the intelligentsia sometimes do

not appreciate the importance of
atheistic education. Such an
attitude causes dgreat harm @ to

atheistic work. Just as mistaken and
harmful are the attempts to interpret
many religious rituals as national
ones. There 1s also a certain



idealisation of old customs, of the
way of life of the pre-revolutionary

Kazakh aul. This proves once agaln
the need to differentiate among
various layers of the population when
pursuing atheistic work, including the
intelligentsia.  The report of the
15th Congress of the Central Committee
of the C.P. of Kazakhstan draws
attention to the deficiencies of the
fight against 1Islam: 'In a series of
districts of the southern region
wandering mullahs feel themselves
free. The level of observance of
religous survivals does not diminish.
And what 1s totally unacceptable,
members of the Party at times take
part in them.'" p 53.

The report goes on,
that other survivals of the past
degrade the dignity of human beings
without telling which ones they are.

mentioning

Contrary to the opinion sametimes held
outside the USSR, the authors do not
view the activity of the official

Muslim Religious Boards as entirely

harmless:

"It is very important when working
among believers to study the preaching
of the servants of the cult...It 1s
natural that the Muslim clergy should
try to throw as much light as possible
from the
everyday life to
international
One must also take into account
the contemporary believer is
interpretations

on a varliety of questions -
purely personal,
social, political and
ones.
that
impressed by the new

of many canonical p 53.

dogmas."
Saken Hazrat Gilmanov
for praising God for
allowing humanity to 1improve

1979) :

"As we see, theologians still widely
advertise divine Providence, thus
contradicting Marxist  scientific
theories on the role of the masses in
the historical process. The modern
Muslim clergy is increasingly using 1in
sermons notions which do not have
anything to do with Islam. The

lecture of the theologian mentioned

is criticised
gradually
1tself
(at a Muslim conference in Tashkent in

above was entitled 'The Humanism of
Islam and the Harmonious Relations of
Nations.' He was trying to prove that
Islam was the religion of humanism and
international ism: 'Our prophet,
Muhammad, has repeatedly i1ndicated that
people differ from each other not by
their national or racial character-
istics, but by their attitude to the
principles of humanism which was
bestowed by the Almighty to His
Prophet.'" p53-54.

Statements such as the following by

the i1imam-khatib of the mosque of
Chimkent, M. Muhametjanov, are
considered dangerous: "One must Dbe

bolder 1n changing those regulations
of Islam which do not correspond to
modern conditions, then religion,Islam,
will exist even under communism." p54.

"Modern theologian searching for ways
of strengthening their 1influence on
believers, increasingly stress the
exceptional role which 1Islam 1s
supposed to play in promoting a healthy

moral atmosphere 1in society. They
claim that morality is  1impossible
without a belief in Allah." p 55.

is well known that the Muslim
clergy attributes special value to
religious rituals and customs. The
apologists of 1Islam try to interpret
any ritual which does not clash with
people's present level of education.
For instance, theologians try to give a
'scientific basis' to the custom of

lIIt

circuncision (sunnet). At the same
time one must bear in mind that
religious rituals have changed. The

clergy has started to give 'indulgen-
ces' for some compulsory rituals. Many
rituals have been given a modern
treatment. The number of preachers
fanatically demanding the performance
of all religious rituals is decreasing.
Modern servants of the cult talk about
Islam as being a democratic religion
which is constantly able to adapt to
specific circumstances. Fram such a
position the non-performance of namaz_S
times a day and the monthly fast 1S
tolerated for workers. As dispensation



from observing these rituals may not
be understood by the Dbelievers
themselves, they explain how one can
make up for not performing them. This
is what the former gadi of Kazakhstan,
zhakia Beisembaev said at Friday
prayers the day before Ramadan: 'We
only ask you because we have to;
after that it is up to you, the will
is yours.' This innovation brought
into practice by the contemporary
Muslim clergy <corresponds to the
performance of a ritual in one's
absence...The revision and modern-
isation of Islamic rites is due to the
aspiration of the religious preachers
not to lose their flock and to keep
their influence on the believers."
p 58-59,.

According to the authors "one of the
reasons for the survival and revival
in Kazakhstan of some negative custams
and rituals sanctified by religion 1is
a spirit or rivalry." This "social
disease" is such that in order not to

lose face" people have to camply with
these practices: "the performance of
prayers, ritual circumcision, 13

days fasting (Uraza), sacrifices, the
buying of one's Dbride (kalym), the
partriarchal custom of kiyt (presents
of clothes given at the time of the
engagement to the parents of the
future bride by the parents of the
groom), owe theilir tenacity to a
conservative public opinion." The
fact that in the last few years not a
single case of kalym has been
registered does great harm to the
fight against survivals write the
authors. "Outwardly it may indeed be
so", nobody would openly value a
daughter for a specific sum of money
or for so many heads of cattle,
"However, as a rule both sides agree
on the necessary sum which must be
passed to the parents of the bride

over and above the cost of the
wedding." p 59-640. The authors
complain that anti- religious work
1S sometimes entrusted to badly
qualified people (p 55) . They
suggest the 1nvolvement of the

medical corps in atheistic work (p 57)

and have hopes in the "new rites" as a
means of eradicating religious custams,
such as the feasts of the winter, or
the spring, of the harvest, the feast
of the hammer and sickle and so on (p
6d) .To conclude they write: "One must
not reconcile oneself with the ideali-
sation of religious custams under the
pretext of a 'respectful' attitude to
national custams. In this there must be
no compromise,"

FROM THE SOVIET PRESS

TURKMENSKAIA ISKRA

4 January 1985, "Slavnaia Data" (A
Glorious Date), to celebrate the 20th
anniversary of the creation of the
Afghan Communist Party. The article
claims that:

o0 more than 300,000 peasant families
have received 1land confiscated fram
"feudals" and landlords;

0 nearly 2 million have learned to read
and write;

0 health care has improved "“substan-
tially";

0o the Camnunist Party numbers 130,000
members of which more than 60% defend
the revolution "with weapons in their
hands."

The article notes that revolutionary
Afghanistan would have achieved more
were 1t not for the undeclared war
waged against it. The cost of the war
to the Afghan economy is estimated at
35 milliards Afghanis.

8 January 1985, "Uspekhi Afganskoil
Ekonamiki" (Successes of Afghan
Economy) ,report quoting Hakikat-1
Ingilab-i Saur on new cammercial en-
terprises in the cities whose popula-
tion notes Turkmenskaia Iskra has "in-
creased noticeably" 1n recent times.
The number of families having received
land is quoted, this time, as 700,000.

11 January 1985, 0. Musaev, "Sovet
Aksakalov" (Councils of Agsagals). The
article praises the usefulness of the
councils of elders: they are said to
play an important role in the moral



upbringing of the young and 1n
fighting religious survivals. In the
kolkhoz "Camunism" of Khalach raion
new rituals have been introduced
recently in the burial ceremony on the
aqsagals initiative which, 1t 1s
hoped, will eventually "“squeeze out"
the religious ritual: the funeral
meeting instead of "Yincamprehensible
prayers" now features speeches by
colleagues of the deceased, funeral
musique, wreaths and so on, all aimed
at creating a sultable emotional
climate 1n the assistance. In Murgab
raion which counts over 100 agsagals
in 1ts council, the elders have helped
to liquidate pilgrimage to the
holy place of Odzharly.

12 January 1985, "Torzhestvo v Kabule"
(Celebrations in Kabul). Long article
fran TASS. Celebration for the 20th
anniversary of the creation of the
Afghan Communist Party. The Soviet
delegation to Kabul was led by I.B.
Usmankhojaev, first secretary of the
C.C. of the C.P. of Uzbekistan. At
the time of the Saur revolution
according to TASS, membership of the
Communist Party numbered 18.000, 1n
1985 120.00@. Quoting Babrak Karmal
the article states: "The world does
not vyet know the toll of the
undeclared war against Afghanistan.
Here are some examples: the counter-
revolutionaries have destroyed 1814
school buildings, 31 hospitals, 11
health centres, 906 peasants
cooperatives, hundreds of lorries,
14,000 kilometres of telephone 1lines
and so on...The general cost of the
crimes of the counter-revolutionaries
l1s estimated at over 35 milliards
Afghanis." This article also appeared
on the same day i1n Kazakhstanskaia
Pravda, Pravda Vostoka (on the front
page, 13 Jan 1985) ,Kommunist Tadzhik-
1stana and Bakinskii Rabochii.

16 January 1985, "Dostoino
Vseobshchego  Osuzhdenia" (Deserving
Universal Condemnation). Follow-up of
"Tovar s Gnilym Dushkom" (CAS
Newsletter March 1985) which reported
on the recording and distribution of

1llegal cassettes. Punishments and 4
disciplinary measures have been meted
to the heads of the public services
ministry of Mary, Tashaouz, Chardzhou
and Ashkhabad oblasts, to directors and
employees of the recording studios, and
to various people responsible for
distributing the tapes (all are listed
in the article). In order to
facilitate control in the future, a
nunber of studios have been closed, the
remaining ones having received strict
guidelines on the services they are
allowed to provide, and individuals
and small organisations are not
permitted to have tapes recorded
wilthout official permission,

18 January 1985, L. V'iugova, "Uchatsia
Propaganisty" (Propagandists are
Studying) reports on the creation of a
new information centre in Ashkhabad to
help agitators, political workers and
propagandists. The centre has a
subject index to facilitate work -
religion, atheism, soviet way of 1life,
archives and bibliographies are all
indexed seperately. A new group has
also been formed to deal specifically
with counter-propaganda. This group
includes the most experienced political
reporters and propagandists and 1S
divided in sub-groups. One of these
sub-groups - "research and information"
studies public opinion, and "the
sources and forms of the infiltration
of hostile information and the attitude
of individuals to such information."”

KAZAKHSTANSKATIA PRAVDA

20 January 1985, "Po Ateisticheskol
Propagande" (On Atheistic Propaganda).
Seminar in Chimkent organsied by Znanie
Society on 17-18 January 1985 on:
"Contemporary Islam and Problems of
Perfecting Atheist Propaganda 1n
Kazakhstan."

KOMMUNIST TADZHIKISTANA

5 January 1985, "Chto my Deliaan v
Afganistane?" (What are we Doing 10
Afghanistan?). TASS from Washington

quoting the Washington Post and Selig



Harrison of the Carnegie Foundation who o The pre-Revolution section of

question, according to Kommunist
Tadzhikistana, the White House help to
the Afghan resistance "which has not
the slightest chance of victory." On
the strength of the Washington Post
article and Mr Selig Harrison's
assertions, Kommunist Tadzhikistana
claims that even Republican circles 1in
Congress are disenchanted and show no
interest when the question of
Afghanistan is raised.

9 January 1985, N. Baimuradov, "V
Dukhe Ateizma" (In the Spirit of
Atheism). The author 1s the director
of the museum of 1local history "A.
Rudaki." "Despite noteable success in
developing a scientific Weltanschaung
there 1s no ground to claim that all
is finished with religion. Religious
delusions and dispositions are lively,
and even nowadays, they hinder to a
certaln extent the spiritual
developments of the believers. This
results in problems for the cultural
institutions, including the museumns of
local history, which are called upon
to spread scientific atheism and
assist the Party organisations 1n
developing scientific-materialistic
conceptions among the toilers."
The author then enumerates the
educational activities of the museum:
O A third of the lectures given by the
museum 1n the last two years - ie 150
- were given on atheistic themes:
"Qoran and Reality", "How to
Understand Freedom of conscience",
"Islam and its Reactionary Essence",
and so on.

O During excursions organised by the
museum, attention will automatically
be drawn to points which may confirm a
materialistic concept of life.,
O The archeological department of the
museum stresses the helplessness and
vulnerability of ancient man in order
to show that he had little opportunity
but to believe in God and miracles.
O Nowruz 1s promoted as a socialist
feast - museum exhibits show that it
was already celebrated by Sogdians and
thus has nothing to do with Islam.

themuseum promotes te idea of "religion
- opium of the people" and calls on the
help of agsagals remembering the
pre-1917 period.

o A "university" of scientific atheism
operates within the museum. Despite
this concludes the author we realise
the need to intensify our propaganda
activity.

19 January 1985, "Protest MID
Afghanistana" (Protest of the Ministry
of Foreign Affairs of Afghanistan).
Protest to Pakistan, alleging that a
group of 250 people of wham 50 were
Pakistani border troops, crossed 1into
Afghanistan on 28 December 1984 to
attack Chamkani in Paktya and various
Afghan border posts 1in the province.

SOVETSKAIA KIRGIZIIA

13 January 1985, A. Orusbaev, "0 Chem
Umalchivaiut Sovetologi® (Wwhat  the
Sovietologists Hush Up). Defense of
the - Soviet 1languages policy and
bilingualism in Central Asia.
Professor Yaroslav Bilinsky and Allen
Hetmanek are attacked for writing that
many Central Asian intellectuals resent
the intrusion of Russian vocabulary 1n
their native languages. References are
also made to Professor Michael Rywkin.

3¢ January 1985, A. Rudov, "Russkil
Iazyk v Natsional'nam Vuze" (Russian
Language in National Institutions of
Higher Education). On the question of
teaching Russian language and
literature in native language schools.
A new pedagogical institute has been
created within the university of Frunze
in 1979 to train teachers. There are
similar training colleges 1n Osh,
Przhval'sk, in the Kirghiz Female
Pedagogical Institute and 1n five other
institutes in the Republic. The author
claims that practically all the
population of Kirghizia 1s able
(vladeet) to speak Russian.






